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CHAPTER - 1

INDO-ARAB RELATIONS

1. Beginning of the Indo-Arab Relations :

F rom  the v ery  beg in n in g  o f  the m an k in d , the re la tion s o f  the 

tw o grea t countries, Ind ia  an d  A rab ia , m ay  be traced . A d am  (P eace  be 

u p on  h im ), the  fa th er o f  the h u m a n  race, a ligh ted  on  a m ou n ta in .(L a ter  

on  n am ed  a fter h im  as Ja ba l A dam ) o f  L an k a  (C ey lon ) in  India. 

A lla m a h  Ja la lu d d in  a l-Suyuti h as m en tion ed  regard in g  h im  as -

It is also sa id  that he rece ived  the  first d iv ine m essa ge  from  A lla h  in 

th is land. Ibn  J a rir  a l-T abari m entions a H adith  (T ra d ition  o f  the H oly  

P rop h et M u h am m ad  s.a .) as -

T h e  A rabs also cla im  that their con tact w ith  Ind ia  goes m uch  

fu rther back  and  that in fact, they  believe  that Ind ia  has been  their 

fa th er-lan d  since the daw n o f  creation . S pices an d  v a riou s  fragran t

su bstan ces  w ere  exported  from  the southern  p a rt o f  In d ia  to  A rab ian  

P en in su la ;' and then these w ere su pp lied  to the  d ifferen t parts o f  the 

w orld  by  the A rab  traders. T he A rabs believed  th a t th ese  im portan t 

com m odities  w ere  derived  from  the form er g ifts  th at A d a m  had brought 

w ith  h im  from  the parad ise . A n d  am on g  these g ifts , tw o fru its , lem on

1 AL-Dtiir at-Manlhui I'l al-Tafsii hi al- Mnlhui vol. I Jalaluddin Abdui Rahman al-suyUTip.p 
55, Egypt - 1314 A.H.

2 Tarikh al-Tabai1*Abu Fafar Muhammad bin Jaiii a l-Tabari P P, - 82 Pub 1987.
3 Histoiy of the Aiabs, P K. Hitti. P, 6, Hong Kong, 1985.

1* AlgJl (jia jl ^Jl ^M Alii kiA!La J j l

r— U  Q j *  A x - a S  J  ■ ^
,L All! 1x1*1 LU: jla erf cr*
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and banana are found in India. Ibn Jarir ai-Tabari m entions another 

im portant tradition o f the Holy Prophet as -
j  4j_Lc. I t t  a. j j |  ^ 1 rt. »;«t ;  1 e. l l lA : j\-5  q X  * n  1 *“  ̂ '  “v

jTj c3—! ^  • d ^ 1 cr* ̂ o -  <*j j

'  j i j  V i  A s k j j 'y < ^ s \ i

The Arabs took keen interest in India, because, it is fact that 

the Arabs o f  ancient tim es considered India as their holy father-land, 

and not m erely as a country which they had come into subsequently. 

As a result, the Arabs arrived in India long before and established 

settlem ents in various parts o f  the country. Even long before the 

advent o f  Islam the Arabs visited the MaldMe islands, Ceylon and the 

coastal areas o f  the southern parts o f  ancient India for the purpose o f 

trade, while the people o f  these lands also visited Arabia for the same 

purpose. The then king o f  Ceylon being in touch with Arabia, was the 

first m an in these parts to hear about the rise o f  Islam and the way o f 

the life o f  the followers o f  Islam. He was so fascinated by the new faith 

that he em braced. Islam in £ fiO 4 J M 4 0 .A .H .)  when the com panions o f 

the prophet were alive.4 5 6 Ibn Batuta has m entioned a miracle o f  a 

M uslim  saint, Shaikh Abul Barkat, who hailed from M orocco and 

chanced to visit the M aidive islands" The m iracle o f  the M oroccan 

Shaikh Abu al-Barkat al-Barbari becam e the cause o f  the conversion to 

Islam o f  the w hole inhabitants o f  these Islands and their king Ahmed 

Shanuraza also accepted Islam  from the hands o f  the Shaikh. The king 

built a m osque which was known after his name. On the railed gallery

4 Tarikh a! Tabari: Abu JaTar Muhammand bin Jarir al-Tabari P. 82 Pub. 1987.
5 ’ Tarikh Farishiah, M.Q. Farishtah vol.ll. Ch. VIII, P. 311, Lucknow . 1884.
6 . Rehla Ibn Balulah. Dar Saclir. p-579, Beirut 1964 A.I).



o f  t h e  c o n g r e g a t i o n a l  m o s q u e  I b n  B a t u t a  s a w  t h e  f o l l o w i n g  i n s c r i p t i o n  

c r a v e d  i n  w o o d -

^ j u J !  o lT -d l

O n  a c c o u n t  o f  t h i s  S h a i k h  t h e  M a i d i v e  i s l a n d e r s  h o n o u r  t h e  w e s t e r n e r s  

U . e .  t h e  p e o p l e  o f  N o r t h - W e s t  A f r i c a )  u p t i l  n o w .  T h e  A r a b  t r a v e l l e r  I b n  

B a t u t a h  h a s  l e f t  a  d e t a i l e d  a c c o u n t  o f  t h e  M a i d i v e  i s l a n d s .  H e  a l s o  m e t  

h e r e  m a n y  s c h o l a r s  a n d  s e a - m e n  w h o  h a i l e d  f r o m  Y a m a n *

E x c l u d i n g  C e y l o n  a n d  M a i d i v e  t h e r e  w e r e  m a n y  M u s l i m  e n t e r s  

l i k e  M a l a b a r ,  M a ’ b a r ,  G u j r a t  a n d  S i n d h  w h e r e  t h e  A r a b  t r a v e l l e r s  a n d  

t h e  t r a d e r s ,  d u r i n g  t h e  t h i r d  a n d  f o u r t h  c e n t u r y  H i j r a h ,  s e t t l e d  d o w n .  

T h e  p r o m i n e n t  h i s t o r i a n  a l - Q a z w i n i  m e n t i o n s  a  P r o p h e t i c  t r a d i t i o n  m

V

w h i c h  t h e  p r o p h e t  h a s  a t t a c h e d  g r e a t  i m p o r t a n c e  t o  S a r a n d i p  ( C e y l o n )  

o f  I n d i a .

, < 5 C .  L L d  U j J !  C i a  ̂  ^  ^  ^

< } \ c . ^ J l i  b 3 J  i 5

* 1  j i  , U m J 1  J*  u i f t l  j  j _ A j  ( ! - u l x .  k _ u » i ,

f j j i y y y r l S  _ j - b u  A j I c .  f  ^  j b l  4 * i j  •

jL a y *  ( . J j  j A l b  f+K J cr* i p - *  ^  Lf1 -*-

A b o u t  t w o  c e n t u r i e s  a f t e r  t h e  r i s e  o f  I s l a m ,  i t  s o  h a j i ^ e n e d  t h a t  a  b i g  

g r o u p  o f  A r a b  a n d  P e r s i a n  f a q i r s  w a s  o n  i t s  w a y  t o  t h e  s a c r e d  m o u n t  i n

7  . 

8 . 

9  .

I b i d .  P .  5 7 9

I b i d .  P . P .  5 8 2 .  5 8 3 . 5 8 4 .

A t h a r  a l - B i t a d  w n  A k h b a r  a l  - ' l b a d ,  Z a k a r i y a  h m  M u h a m m a d  

4 3  B e i r u t -  I 9 6 0 .

b i n  M a h m u d  a l - Q a z w i n i , P.P
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C e y l o n  w h i c h  b e a r s  A d a m ' s  f o o t p r i n t . 1"  A  s m a l l  g r o u p  o f  S a h a b a  a n d  

T a b i u n  a l s o  c a m e  t o  I n d i a  i n  c o n n e c t i o n  w i t h  A r a b  e x p e d i t i o n .  A s  a b u l  

F i d a  I s m a i l  b i n  U m a r  b i n  K a t h i r  m e n t i o n s .

' J k  ^  q L T j  J i l j \  ^  T j L n ^ - e J l  q \ £

l b  q A  t U l l d l j  Q j j n J L - t t J l

S u c h  t y p e  o f  A r a b  a n d  n o n - A r a b  M u s l i m s  b e g a n  t o  e s t a b l i s h  

s e t t l e m e n t s  a n d  t o  b u i l d  m o s q u e s  i n  d i f f e r e n t  p l a c e s  o f  s o u t h e r n  I n d i a .  

I b n  B a t u t a ,  d u r i n g  h i s  v i s i t  t o  t h e  l a r g e  c i t y  o f  M a n g a l o r e  i n  M a l a b a r ,  

f o u n d  m o s t  o f  t h e  m e r c h a n t s  o f  t h e  c i t y  f r o m  P e r s i a  a n d  Y a m a n . 1 '  

D u r i n g  t h e  r e i g n  o f  t h e  l a s t  r u l e r  C h e r a m a n  P e r u m a l  o f  K e r a l a  o f  

M a l a b i a r ,  n i n e  m o q u e s  w e r e  b u i l t  i n  n i n e  d i f f e r e n t  c i t i e s  o f  M a l a b a r  -  

n a m e l y ,  C r a n g a n o r e ,  Q u i l o n ,  H i l i ,  J u r f a t t a n ,  D a h f a t t a n ,  F a n d a r a y n a ,  

K a n y a r o d e ,  F a k a n a r  a n d  M a n g a l o r e . 1 3  T h i s  h o l y  r a j a  w a s  s o  e n c h a n t e d  

b y  t h e  M u h a m m a d a n  f a i t h  t h a t  h e  b e c a m e  a  c o n v e r t  t o  t h e  s a m e  f a i t h  

i n  8 2 7  A . D .  a n d  g a v e  u p  t h e  t h r o n e ,  a n d  w e n t  o n  p i l g r i m a g e  t o  M e c c a ,  

a n d  d i e d  i n  o n e  o f  t h e  p o r t s  o f  t h e  R e d  S e a  o f  A r a b i a n  P e n i n s u l a  i n  

8 3 1  A . D .  F r o m  h i s  t i m e  t h e  M u h a m m a d a n s  e x t e n d e d  t h e i r  r e l i g i o n  

a n d  t h e i r  i n f l u e n c e  i n  M a l a b a r ;  a n d  m a n y  o f  t h e  p r i n c e s  a n d  

i n h a b i t a n t s  e m b r a c e d  I s l a m .  T h e  r u l e r s  o f  t h e  d i f f e r e n t  p o r t s  l i k e  

G o a ,  D a b u l  a n d  C h o u l  e t c .  d i d  n o t  p r e v e n t  i m m i g r a t i o n  f r o m  A r a b i a . M

1 0  . T h e  R e l i l a  o f  I b n  B a i t u t a ,  M a l i d i  H u s a i n ,  P .  2 0 7 ,  B a r o d a  1 9 5 3 .

1 1  . A l - B i d a y a l  w a  a l - N i h a y a h ,  v o i .  -  I X ,  A b u l  F i d a  f s i n a i l . p . 8 7 .  c a r i o  -  1 9 8 8 .

1 2  . T h e  R e i i t a  o f  I b n  B a t t u t a .  M a l i d i  H u s s a i n .  P . P .  1 8 5 ,  B a r o d a -  1 9 5 3 .

1 3 .  I b i d .  p p .  1 8 5 .

1 4  . T h e  H i s t o r y  o f  t h e  R i s e  o f  M u h a m m a d a n  p o w e r  i n  I n d i a ,  M . K .  F c r i s h t a ,  p p .  2 0 5 .  2 0 6 .  N e w  

D e l h i  -  1 9 8 1 .
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"Merchants from different countries flocked to the ports of 

southern India. With the growth of foreign trade new cities had 

sprung up. Trade with Muslim countries led to an increase in the 

population. The King and his officers never oppressed the Muslims. 

The chiefs and their soldiers were idol-worshippers. Nevertheless, they 

were considerate to the Muslims and respected their customs and 

religion. On the whole, the Hindu rulers were kind and just to the 

Muslims because they knew that the prosperity of their country 

depended on harmony.15 The settlements of pre-Muslim Arabs at the 

different places of Chaul, Kalyan and Supara are mentioned in the 

Gazetteer of the Bombay Presidency.”’ Actually the first Muslim Arab 

traders appeared in Indian waters in 636 A.D. during the Caliphate of 

Umar bin Al-khattab.17 According to the prominent historian 

Rowlandson, the Muslim Arabs first settled on the coastal area of 

Malabar about the end of the seventh century. A.D.18 The famous Arab 

geographer al-Masudi paid a visit to India in the beginning of 916 

A.D. and found over ten thousand Arab Muslims of Siraf, Oman, Basra 

and Baghdad at Seymore (i.e. the modern Chaul) and also numerous 

other Muslims who were the children of Arabs born there.”’ At the 

time of Ibn Batuta's visit to southern part of India, all along the 

Malabar coast from the Sandabur island to Kawlam, he found the 

wooden houses of the Muslims at all stations of the road where other 

Muslim visitors could lodge. He also observed that the Muslims were

15. Tuhfa-al-Mujahidin. Quoted by T.W.Amold in his "Preaching ol Islam." PP 382,383. 
Delhi- I99()’

Id Influence of Islam On Indian Cultiue. Taia Chand. pp 30, Allahabad - 1946.
17 History of India, Vol.-I. Elliot, pp. 115, London - 1873
18 . Tuhfa-al-Mujahidin, Rowlandson, Preface
19 . Influence of Islam on India Culture, Tara Chand, pp. 36 Allahabad - 1946.
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the most highly respected people in that country. In the Sandabur city 

he saw a large congregational mosque which was built by the ship

owner Hasan, the father of Sultan Jamal-ud-din Muhammad of 

Hinawr in the Baghdad style. He also found the Muslim communities 

with their own Qazis and Muftis at Barcelore and Facanaeur. At 

Hinawr he met Shaikh Muhammad al-Naqauri, Ismail Qazi and local 

Qazi Nur-ud-din AH and also there he observed the Muslim women of 

Hinawr city who knew the Great Quran by heart.2"

The pre-Muslim Arabs appeared on the eastern coast of India 

early. Their colonies settled in the early centuries of the Christian era 

in Ceylon and southern part of India. "Arab merchants passed along 

the Coromandel coast on their way to China, where remains of pre- 

Muslim Arabs are still found at Canton. " 21 In the pre-Islamic and 

Islamic periods the usual trade route from the ports of Arabia to China 

passed through the seven seas among which were the Gulf of Palk and 

the Bay of Bengal. The prominent Arab geographers Sulaiman and Abu 

Zaid Sirafi, in the ninth century, and al-Masudi, early in the tenth 

century, mention the route and the occurences in these seas, as if they 

had been very perfectly well known for a long period. 22

Before the arrival of Malik Kafur's army into the southern 

parts in the eighth century, Muslims had established their settlements 

in the important cities and centres of trade; they had already 

developed connection with the local inhabitants living around them; 

and from this inter relationship of the Arabs and the local people a

20 . Rchla Ihn Balutnh pp. 553. 554, 555, 556, Beirut - 1964.
21 . Ancient Navigation in the Indian Ocean. Edkins. J.R. A S. 1886.
22 . Influence oflslam on Indian Culture. Taraeliand . pp. 39. Allahabad - 1946.
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number of communities of mixed lineage had grown like the Itavuttans 

and the Labbes of the Tamil races.23 Thus some other important 

accounts show that the Muslims appeared in South India on the 

western coast as early as the eighth century and on the eastern coast 

in the tenth century; that they soon spread over the whole coastal area 

and within a short time they made a great impact both in politics and 

society of India. In politics their intellectuals and leaders became 

ambassadors, admirals, ministers and farmers of revenue and in 

society they made numerous converts, propogated the Islamic ideas 

and erected the mosques and the tombs which became the centres of 

the activities of their saints and missionaries.

In the northern part of the India the Arabs made their earliest 

attempts on the ports of the northern coast during the Caliphate of 

Umar bin al-Khattab (634-644 A.I).). Many raids were made by the 

Arabs on the borders of Baluchistan and Sindh and the land routes 

were thoroughly explored during the seventh century A.D. This century 

was a period of political disruption and decline for India on the one - 

side, and on the other- side it was a landmark in the history of the 

Arab people. In India the glorious eras of the Maury as and the Guptas 

had already ceased. With the rise of Islam and the political expansion 

of the inhabitants of the Arabian Peninsula changed the political 

atmosphere of the Middle Eastern regions completely. Their 

continuous political success brought them close to the boundaries of 

India.

2 3  I b i d . p p . 4 3
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A t  t h e  c o m m a n d  o f  A l - H a j j a j  b i n  U s u f  t h e  t h e n  g o v e r n o r  o f  I r a q ,  

t h e  y o u n g  a n d  b r i l l i a n t  M u h a m m a d  b i n  a l - Q a s i m ,  s o n - i n - l a w  o f  a l -  

H a j j a j ,  w i t h  a  m i g h t y  f o r c e  o f  5 0 , 0 0 0  o f  w h i c h  6 0 0 0  w e r e  S y r i a n s ,  

p u s h e d  o n  t h r o u g h  B a l u c h i s t a n  a n d  i n  7 1 1 - 1 2  A . D .  ( 9 3 - 9 4  A . H . )  

o c c u p i e d  S i n d h ,  t h e  c o u n t r y  f r o m  t h e  b o r d e r s  o f  l i t t l e  K a s h m i r  t o  C u t c h  

a n d  f r o n t i e r  o f  M a l w a . 2 4  T h e  f a m o u s  A r a b  h i s t o r i a n  A b u l  F i d a  I s m a ' i l  

h a s  a l s o  i n d i c a t e d  t h a t  g r e a t  i n v a s i o n  a s  -

J  I * j l k , J  jJ j jA l l  Lu i |‘»1 *11 Q - ?  ..H iI L g j i  J

ft j  i. n f t J  1 j-lC . *̂1..yt..?r..ll ft^/^ A..S ,1, A

,M  a -  At e . A *  1 i_il a *■ t Uf~- a. J  A A f l j l  I_ 1 A  i f e  A ufcljli « ^ * 1 *  l l |  « <1 j ^  / A  i l l
Q J >  J  C  • -? r*» C  • ® /  J v  -/ ••

ujCXoJli t—XLIaJI i m j t j j t i j  aI ii I j l l x i l i f  it, -A

»  i ‘i A (4 x 4  ■. 4 L l l l e .  A ,Jb| J  1 H \l , O i l l  A lA /‘t NtiLSl aI I I j U  I -V*!!W - I lA i “m. V A. a

s'.vj.Va ^ u ila l l  q !  XgjTXLa j L ui ^ J i .a j - l . 'i iL f t  ^ J _ $ jl  (j - *  q j  «  1 >»t« ll

....................

I n  o t h e r  p l a c e  h e  h a s  m e n t i o n e d  a s  -

j r .  -Oilk J  U j x «  £ihj  a i * J I  J r  W J 1 ,  ^  ^  c r 4  j

" S i n d  f e l l  a w a y  f r o m  t h e  c e n t r a l  a u t h o r i t y  a t  B a g h d a d  a n d  

b e c a m e  a  s m a l l  i n d e p e n d e n t  M o s l e m  s t a t e . " ’ '  D u r i n g  t h e  t i m e  o f

2 4  . H i s t o r y  o f  t h e  A r a b s .  P . K .  H i n t .  p p .  2 1 0 .  H o n g  K o n g -  1 9 X 5 .

2 5  .  A l - B i d a y a  \ v a  a l - N i h a y a h .  A b u l  F i d a  I s m a i l .  V o l .  I X  p p .  8 7 .  C a i r o .  1 9 X 8

2 6  . I b i d .  p p .  8 8 .

2 7  .  T h e  D i s c o v e r y  o f  I n d i a .  J a s v a h a r l a l  N e h r u ,  p p .  2 2 9 .  N e w  D e l h i .  1 9 8 2 .

[ 8 ]



Muhammad bin al-Qasim, peace and justice prevailed in the whole 

land. He had got the chance to remain in Sindh for three years only, 

Khalifah Sulaiman bin Abdul Malik after al-Walid bin Abdul Malik, 

immediately recalled Muhammad bin al-Qasim from his government 

and vindictively ordered him to be executed for being a nephew of al- 

Hujjuj, us the Khalifah Imd u grudge against al-llajjaj anti his 

relatives. After Muhammad bin al-Qasim many governors came to 

Sindh and succeeded in occupying the country but such occupations of 

the country did not last long. "Only two tiny Arabs kingdoms one in 

Multan, the other in the city of Mansura, lingered on a little longer It 

is worthy to note that the Hindu kings who re-established their rule in 

Sind, were remarkably tolerant to their Muslim subjects, and 

refrained from demolishing their places of worship." '' The influence of 

the Muslims extended over the coastal towns of Sindh, Kathiawar, 

Gujarat and Konkan where they settled as traders. Dabul, Somnath, 

Broach, Cambay, Sindan and Chaul became seats of small Muslim 

communities and there they were welcomed and treated with great 

hospitality. In the kingdom of then king of Gujarat, Islam and the 

followers of Islamic faith were respected and protected and its 

followers freely performed their five daily prayers in the splendid 

mosques/" During a long period of nearly three centuries after 

Muhammad bin al-Qasim, no Muslim invader came to Indian soil to 

occupy the country. But the Muslims already settled on the Indian soil, 

had attained an influential position in Western India, and they used it 

to propagate the Islamic religion among the common people. In pursuit

28 . Fuiuhal-Biilclan. Balaclluui, Chap. Conquest ol'Simlh Beirut - 1958.
29. History ol India. 1:11101. Vol I. pp. 2V. I umiuii I H I S



o f  their aim s they were considerably encouraged by the favour o f  the 

H indu rulers. Even som e Hindu rulers seem to have em ployed Muslim 

m ercenaries. It is worthy to note that before the Arab conquest o f 

S indh finally, m any efforts had been m ade earlier to conquer it 

D uring the Caliphate o f  U m ar at M adinah, a naval expedition was 

sent for the conquest o f  Thana near Bom bay in 636-37 A.D. Caliph 

U thm an sent another expedition in 644 A.D. under the leadership o f 

'Abdullah bin A m r by land through Mekran Coastinto. W estern Sindh. 

In this expedition Abdullah bin A m r defeated the rulers o f  Mekran 

and Sindh. A  successful invasion was launched in 659 A.D. by al- 

H arith, but he w as ultim ately defeated and killed in 662 A.D. Again in 

664 A.D. another successful attem pt was m ade under the leadership o f 

al-M uhallab.'" But the Arab conquest o f  Sindh by M uham m ad bin al- 

Qasim  sow ed the seed o f  Islam in Indian soil forever.

To be brie f M uslim s o f  different races cam e India several times 

having different purposes . There is no doubt that the Arabs were the 

first M uslim  conquerors to invade India. But the work started by the 

Arabs was com pleted by the Turks. The Turks were different from the 

Arabs in respect o f  bravery and energy. M oreover, they were highly 

am bitious . Subuktgin o f  Ghazni in Afghan territory entered into the 

plains o f  the north-western part o f  India through the Khyber pass in 

986-87 A.d. According to the famous historian Sir Henrey Elliot, 

M ahm ud Ghaznavi made as m any as seventeen expeditions to India 

But the Ghaznuvi (yam ani) conquerors had no aim o f  permanent 

settlem ent in India.JI

30. Mutsiin Rule In India, Vidya Dluir Mahajan, pp. 37, New Delhi - l%9,
31. Inlluenee oi'lslam on Indian Culture. Tara ('hand. pp. 135. Allahabad I94d,



Muiz-uddin Muhammad bin Sam popularly known as 
Shihahuddin Muhammad Ghori was the real founder of the Muslim 
Empire in Indian territory. He built up a Muslim Empire in India on 
a secure footing. The important principalities like Delhi, Kanauj, 
Gwalior, Anhilwada, Deogir and Gaur of Bengal were replaced by the 
Muslim rulers during the time of Muhammad Ghori in the last part of 
twelfth century. Qulb-uddin Aibalc, the real founder of the Turkish 
dominion in Indian siol, was so faithful to his master Muhammad 
Ghori that he was formally invested with viceregal powers by his 
master.32 He took up the reins of government in his hands in 1206 A.D. 
According to Dr. A.L. Srivastava, Aibak was the first de facto Sultan of 
the almost entire Hindustan.'1,1 He built two beautiful mosques one at 
Delhi soon after its capture which he named Quwwatul Islam (the 
Might of Tslam) and the other at Ajmer. With the help of lltutmish, his 
son-in-law, he designed the Kutb-minar of Delhi, the finest pillar in 
the world. He could not complete the construction of the pillar except a 
portion of the first storey in his lifetime.

Tn 1228 A.D. Tltutmish was recognized by the Caliph of 
Baghdad and this recognition greatly strengthened his political 
position among the Indian Muslims. He got the chance to reign India 
for no less than twenty years from his capital at Delhi.'14 The first lady 
ruler in the history of India Sultana Raziya, according to Minhaj-ud- 
din Siraj, was a great sovereign, sagacious, just beneficent, the patron 
of the learned, a dispenser of justice, the protector of her subjects and 
of warlike latent. She was endowed with all the admirable attributes
32. Muslim Rule in India, Vidya Dliar Mahajan, pp. 74, New Delhi. - 1969
33. Ibid, pp. 76.
34. Advanced Hislory of India , K.A.N. Sastri & G. Siinivasachari, pp. 343, Bombay 1970.
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a n d  q u a l i t i e s  n e c e s s a r y  l o r  k i n g s .  H u t  t h e  b r i l l i a n t  c a r e e r  o f  t h a t  

y o u n g  l a d y  d i d  n o t  l a s t  m o r e  t h a n  t h r e e  a n d  h a l f  y e a r s .  T h u s  s u l t a n s  

o f  t h e  s l a v e  d y n a s t y  m a i n t a i n e d  d i p l o m a t i c  r e l a t i o n s  w i t h  t h e  

c a l i p h s  a t  B a g h d a d .

M o s t  o f  t h e  K h a l j i s  ( 1 2 9 0 - 1 3 2 0 ) ,  t h e  T u g h l a q s  ( 1 3 2 0 - 1 4 1 2 )  a n d  

t h e  L o d i s  ( 1 4 5 1 - 1 5 2 6 )  w e r e  e n g a g e d  e i t h e i r  i n  f i g h t i n g  f o r  t h e  i n t e r e s t s  

o f  r e l i g i o n ,  o r  i n  t h e  e x a c t i o n  o f  t r i b u t e  t h a n  d o i n g  t h e  w o r k  o f  

c o n v e r s i o n  t o  I s l a m ' 1 a n d  t h e  o t h e r s  e n c o u r a g e d  t h e i r  n o n  M u s l i m  

s u b j e c t s  t o  e m b r a c e  t h e  r e l i g i o n  o f  t h e  P r o p h e t .  S u c h  n e w l y  c o n v e r t e d  

s u b j e c t s  w e r e  e x e m p t e d  f r o m  t h e  j i z y a h  ( P o l l  T a x ) " ’  A c c o r d i n g  t o  I b n  

B a t u t a h ,  t h e  K h i l j i s  o f f e r e d  s o m e  e n c o u r a g e m e n t  t o  c o n v e r s i o n  b y  

m a k i n g  i t  a  c u s t o m  t o  h a v e  t h e  n e w  c o n v e r t  p r e s e n t e d  t o  t h e  s u l t a n ,  

w h o  c l a d  h i m  i n  a  r o b e  o f  h o n o u r  a n d  g a v e  h i m  a  c o l l a r  a n d  b r a c e l e t s  o f  

g o l d ,  o f  a  v a l u e  p r o p o r t i o n a t e  t o  h i s  r a n k . "

T h e  v a r i o u s  M u g h a l s  o f  D e l h i  B a d s h a h a t e  h a d  a  s a t i s f a c t o r y  

r e l a t i o n s h i p  w i t h  t h e  C a l i p h s  o f  t h e  A r a b  w o r l d  d u r i n g  t h e i r  r e i g n .  

U n d e r  t h e  M u g h a l  d y n a s t y  t h e  r e l i g i o u s  i n f l u e n c e s  o f  I s l a m  n a t u r a l l y  

b e c a m e  m o r e  p e r m a n e n t  a n d  p e r s i s t e n t .  T h o u g h  t h e  M u g h a l s  c a m e  t o  

I n d i a  a s  c o n q u e r o r s  a n d  f o r e i g n e r s ,  t h e y  s e t  u p  t r a d i t i o n s  a n d  

c o n v e n t i o n s  w h i c h  w e r e  c a l c u l a t e d  t o  e n d e a r  t h e m  t o  t h e i r  I n d i a n  

s u b j e c t s . 1 8  T h e y  a l s o  b e c a m e  m o r e  t o l e r a n t ,  i n v i t e d  c o - o p e r a t i o n s ,  a n d  

a l w a y s  t r i e d  t o  f u n c t i o n  n o t  a s  c o n q e u r o r s  f r o m  o u t s i d e  b u t  a s  I n d i a n s  

b o r n  a n d  b r e d  i n  t h e  I n d i a n  l a n d . " '  T h e  h i s t o r i a n  J . N .  S a r k a r ,  r i g h t l y

3 5 .  A s i a l i c  S t u d i e s ,  S i r  A l f r e d  C .  L y a l i .  p p .  2 8 9 ,  L o n d o n  -  1 8 8 2 .

3 6 .  H i s t o r y  o f  I n d i a ,  E l l i o t ,  V o l .  I l l ,  p .  3 8 6 ,  L o n d o n  1 8 7 3

3 7 .  I b n  B a t u t a h ,  T o m e  I I I ,  p .  1 9 7 .

3 8 .  M u s l i m  R u l e  i n  I n d i a ,  V . D .  M a h a j a n ,  p p .  2 4 8 ,  N e w  D e l h i  -  1 9 6 9 .

3 9 .  T h e  D i s c o v e r y  o f l n d i a ,  J . L  N e h r u ,  p p ,  2 5 7 ,  N e w  D e l h i  -  1 9 8 6 ,
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remarks, "The Mughal Administration presented a combination of 

Indian and extra-Indian elements; or, more correctly, it was the 

perso-Arab system in Indian setting.4"

Origin of the word 'Hindustan* or 'India' <-■

India the whole country was divided into various provinces 

before the arrival of the Muslim army in this country. Every province 

was known by its own name or by the name of its capital. When a 

province of the country was conquered by the Persians, then they 

gave the new name 'Hindu'. In the old persian and Sanskrit languages, 

the letter 'S' and 'H' often interchanged. Hence the word 'Sindhu' 

became in Persian 'Hindhu' and 'Hind derived from 'Hindliu', was 

known to mean the whole country. 41 The Arabs also accepted this term 

for the whole country, though they restricted the word 'Sind' to a 

particular province, Hut the European people called the country as 

'Ind' or 'India' dropping the letter 'H' of 'Hind*. Now this country is 

well known all over the world as India.

In the other hand, the northern races entered into this country 

through the Khaybar pass, called it as 'Hindu Istahan' which was 

pronounced by the Persians as 'Hindustan'. It is very strange that the 

word 'Hind' is too affectionate to the Arabs that they often chose it as 

a good name for their women. In Arabic love poetry, the name 'Hind' 

has the same fascination as 'Laila' in Arabic poetry or 'Shirin' in 

Persian Poetry. 44

40 . Muslim Rule in India. V.D. Mahajan, pp. 244, New Delhi - 1969.
41 . The Discovery oHndia. Jawaharlal Nehru, pp. 74, New Delhi. - 19X2
42 . Arab wa Iliiul Ke Ta'ullui|nt, S.S. Nadwi, pp. X, Allahabad -19.50.
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2 .  C o m m e r c i a l  R e l a t i o n s :

T h e  A r a b i a n  P e n i n s u l a  i s  s u r r o u n d e d  b y  w a t e r  o n  i t s  t h r e e  

s i d e s  a n d  i t s  l a n d  i s  n o t  f e r t i l e  b u t  d r y .  S o  t h e  p e o p l e  o f  s u c h  a  d r y  

c o u n t r y  b e c o m e  n a t u r a l l y  c o m p e l l e d  t o  d e p e n d  o n  t r a d e .  I r a q ,  S y r i a ,  

E g y p t  a n d  A f r i c a  a r e  i t s  n e i g h b o u r i n g  c o u n t r i e s .  I n d i a  i s  f a c i n g  

A r a b i a  a n d  P e r s i a .  T h e  p e o p l e  o f  A r a b i a  h a d  c o m m e r c i a l  r e l a t i o n s  

w i t h  t h e s e  c o u n t r i e s  f r o m  v e r y  e a r l y  c e n t u r i e s .  T h e  c o m m e r c i a l  

r e l a t i o n s  o f  I n d i a  w i t h  t h e  A r a b  w o r l d  m a y  b e  t r a c e d  b a c k  t o  t h e  

t h i r d  m i l l e n i u m  B . C . U  R e g a r d i n g  t h i s  f a c t  a m p l e  e v i d e n c e s  a r e  f o u n d  

i n  t h e  h i s t o r y  w h i c h  i n d i c a t e s  t h e  p r e s e n c e  o f  t h e  I n d i a n  m e r c h a n t s  

f r o m  M a k k a n  a n d  B a l u c h i s t a n  i n  t h e  c i t i e s  o f  E l a m  a n d  S u m e r  i n  e a r l y  

d y n a s t i c  t i m e s .  B a h r a i n ,  A m m a n ,  H a d r a m o u t ,  Y e m a n  a n d  H i j a z -  

t h e s e  a r e  l y i n g  o n  t h e  c o a s t a l  a r e a  o f  t h e  P e r s i a n  G u l f ,  t h e  I n d i a n  

O c e a n  a n d  t h e  R e d  s e a .  T h e r e f o r e ,  i t  b e c a m e  e a s y  f o r  t h e  A r a b s  t o  

e n j o y  t h e  o p p o r t u n i t i e s  o f  s e a  b o r n e  t r a d e .  A r a b i a  t o o k  p a r t  i n  t h e  

i n t e r n a t i o n a l  c o m m e r c e  a t  v e r y  b e g i n n i n g  o f  h i s t o r y .  O n e  o f  t h e  o l d e s t  

b o o k s  o f  t h e  w o r l d  ' T h e  O l d  T e s t a m e n t '  g i v e s  u s  t h e  a c t u a l  

i n f o r m a t i o n s  a b o u t  t h e  r e l a t i o n s h i p  o f  t h e  d i f f e r e n t  n a t i o n s  i n  t h e  

a n c i e n t  w o r l d .  B e f o r e  3 " '  c e n t u r y  A . D .  t h e  A r a b s  w e r e  t h e  m a i n  a g e n t s  

o f  c o m m e r c e  b e t w e e n  I n d i a  a n d  E g y p t .  T h e y  e i t h e r  f e t c h e d  

t h e m s e l v e s  o r  b o u g h t  t h e  p r e c i o u s  s t o n e s ,  s p i c e s , ’  i n c e n s e  s t i c k s  a n d  

m u s l i n  e t c .  f r o m  t h e  I n d i a n  m e r c h a n t s  a t  t h e i r  p o r t s  o n  t h e  G u l f  o f  

A d e n ,  a n d  s u p p l i e d  t o  E g y p t  t o  b e  o f f e r e d  a t  t h e  a l t a r s  o f  t h e  a n c i e n t  

E g y p t i a n  g o o d s . 4 ' 1 " T h e  g r e a t  p r o s p e r i t y  o f  S o u t h - W e s t  A r a b i a  a t  t h i s  

t i m e  w a s  i n  l a r g e  m e a s u r e  d u e  t o  t h e  f a c t  t h a t  t h e  t r a d e  f r o m  I n d i a

4 3  . I m i o - A i a h  R e l a t i o n s .  S ,  M a q b u l  A l n i n u t .  p p .  7 8 ,  N e w  D e l h i  -  1 9 7 8 .

4 4  . I b i d ,  p p .  7 9 .
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with Egypt cam e thereby sea ami then went by land up the w es t  

coast.. This trade, how ever, w as lost during this period, as the 

Ptolem ies established an overland route from India to A lexandria."1 

The trading ships from Indian Coastal Area first cam e to the Arabian 

port Saba (Yem an) and after a halt there the ships proceeded to 

Egypt.41’ The trade relations between India, Egypt and South Arabia 

during 271-270 B.C. m ay be realized from the fact that when 

A lexander the Great, built the city o f  A lexandria, it affected the 

econom y o f  both India and South Arabia. Sea traffic between the parts 

o f  East Arabia and India was very early established, and Indian 

products, especially spices and rare anim als (apes and peacocks) were 

exported to the coast o f  'Uman. Thence, apparently even the tenth 

century B.C., they went overland to the Arabian Gulf, where they

were shipped to Egypt for the use o f  the Pharaohs and G randus........

The difficulty o f  navigating the Red Sea caused the land route to be 

preferred for the traffic between Yem en and Syria.4'

The Persian G u lf w as an alternative sea route to India for the 

A rabs and that route always rem ained open. On the coastal area both 

the Arab and Persian traders often transported their goods to India 

and back, both by sea and land. Setting out from any part on the 

Persian Gulf, they sailed to Indian Ocean en-roule, they rounded the 

Cape Cam orin and passed on to Bengal and Assam  and further to 

China.4'' In the past days the sea-route between Europe and India 

w as always under the control o f  the Arabs. The second sea-route

45 . Encyclopaedia Britannica, I l'h Ed. Vol. II pp. 264.
46 . History oflndia, Elphinstone, Vol. 1, pp. 182, London- 1866.
47 . A literary History of the Arabs, R.A. Nicholson, pp. 5, Cambridge - 1969
48 . Arab 'O Hind Ke Ta‘alliu|at, S.S. Nadwi, pp. 30, Allahabad - 1930.



betw een  India and A rabia  through  the Persian C u ll' w as also under 

the con tro l o f  the A rabs. U ballah  w as the m ost im portan t p o r t11' o f  the 

secon d  sea -route  o f  the A rab  traders on  the P ersian  G u lf n ear B asra, 

w h ich  w a s  the h a ltin g  p lace o f  Indian  and C h inese  sa ilin g  sh ips for 

trade. W h en  U b a llah  w as destroyed  in  a ba ttle  then  the A rabs had 

b u ilt  B asra  as an  a ltern ative  port; bu t B asra becam e less im portant 

th an  U b a llah  and d u rin g  those days trad in g  vesse ls  from  India , C hina 

and  A b yss in ia  very  o ften  cam e U ballah  instead  o f  B asra. A fter  U ballah  

the im portan t port on the Persian G u lf for Indian traders w as S iro f 

w h ich  attracted  the m erchants w h o w ere  en gaged  in  sea -born e trade. 

U n fortu n ate ly  it  w as dem olish ed  p a rtly  b y  an earth qu ak e and partly  

b y  a revo lu tion  in the k ingdom  o f  the D a ilam is. Q ais a sm all island, 

d evelop ed  as an  im portan t trad in g  cen tre  for Indian  m erchants on 

the P ersian  G u lf o f  O m an a fter S irof. In la ter tim es Q ais becam e the 

c h ie f  m a rt for  Ind ian  sea  trade and  the m ain  port for Indian  ships. A ll 

the Indian  va lu ab le  products w ere brought here d irectly ,'’"

O n the oth er hand, all the im portan t ports o f  India w ere w ell 

a cqu in ted  w ith  the A rabs. T he m ost im p orta n t Indian  port for Indo- 

A rab  trade w ere T ez  in  B aluch istan , DayaBul in S ind, T hana, 

K h am b aya t, S obara  and  Ja im u r in  M ah arashtra  and G u jarat, K ollam  

M ali and  M alabar in S ou th -E ast pa rt o f  India  and fina lly  cape 

C am orin , O rrh o C a llian a  and M ale  in  the d ifferen t C oastal areas o f  

S outh  - W est India.

49. fbid.pp,. 32.
50 . Atharul Bilad, Qazvini, pp. 161 Beirut - I960.
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The period from the seventh century A.D. upto about tenth 
century A.D. may be considered as the "golden age" of Indo-Arab 
trade and commercial relations.

Mainly the Arabs of Southern Arabia and the Arabs of Hijaz 
were inland-traders who brought the Indian goods from Yemen and 
then sold them in Makkah and other towns."1 During this time 
Makkah was the sole centre of cultural and commercial activities of 
Hijaz and the message of Islam arose and spread from this town only. 
The Indian swords called by the Arab people 'al-Muhannad1, were 
famous among the Arabs of those days. The Arabs imported the swords 
from India and Yemen . The swords manufactured in Yemen were also 
made out of the iron imported from India. The poets of pre-Islamic 
period in some particular references mentioned the Indian swords 
and some other goods in their poetry.5"* Among the Beduins, the Indian 
camels were popular.

On the other hand, the Arab traders and merchants, who came 
to India for commercial purpose only, made a deep Islamic influence 
on the Indian natives. "The trade in spices, ivory, gems etc. between 
India and Europe, which for many hundred years was conducted by 
the Arabs and Persians, caused a continual stream of Muhammadan 
influence to flow in upon the west coast of Southern India.""1 Such 
continuous arrival of the Arabs and the Persians created a Indo-Arab 
or Indo-Persian mixed population in the commercial places of coastal 
area. A very friendly relationship developed between the Muslim

51 . Indo-Arab Relations, S,M. Ahmad, pp. 8i, New Delhi - 1978.
52 . ibid, pp. 82.
53. The Pleaching of Islam, T.W. Arnold, pp. 263, Delhi 1990



traders and the Hindu rulers. As a result of which the Hindu rulers

extended protection to the Muslim traders and merchants, because 

the prosperity of the kingdom depended upon the presence of the 

Muslim traders. Their relationship led to proselytism to Islam a large 

number of the natives. The native converts also received the same 

consideration and respect as the Muslim traders and merchants got 

from the Hindus."4 It is well-known that the Persian and Arab 

traders settled in large numbers at the different ports on the western 

coast of India and they married the native women of the country and 

these settlements were specially large and important in Malabar 

where from a very early time it seems to have been the policy to 

afford every encouuragement to traders at the ports of the area.6" In 

the ninth century the Muslims evidently had acquired great 

importance, on the other-hand under the patronage and 

encouragement of the king Zemorein of Malabar the Arab traders 

settled down in large numbers in his dominions. These people 

materially increased his power and wealth by their trade. 56 Al-Tdrishi 

reports that in the eleventh century the town of Anhilwara was 

frequented by a large number of Arab traders who went there on 

business. They were protected and highly respected by the Hindu 

king as well as his officials.57 The trade in Arab horse so developed on 

the coastal part of India during the thirteenth century that an agency 

was established at Kayal by the ruler of Kis Malik-ul-Islam Jamal-ud- 

din who later became former general of Fars. About ten thousand

54 . Ibid, pp. 264.
55 . Influence oflslam  on Indian Culture. Taraehand, pp. 32, Allahabad - 1946.
56 . Ibid. pp. 35.
57 . History ol India, Elliot, Vol. I, pp, 88, London, 1873.
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horses were exported per year from Fars to Ma'bar and the Indian 

ports and the sum total of their value amounted to 2,200,000 dinars '

In the Manjarur (Mangalore) city there was an abundance of 

pepper and ginger and the merchants of these goods were from Fars 

and Yemen disemark. " Kuwayl, King of Jurfaltan, was one of the 

most powerful rulers of Malabar coast. The king possessed many ships 

which went to Oman, Fars and Yemen for trade."1' In Quilon, a very 

beautiful place of Malabar country, lived a good number of Muslim 

merchants whose head was Ala-uddin al-Awachi from Awah of Iraq '

Upto the arrival of the Portuguese in the Indian seas, the Arab 

merchants were undisputed masters of the trade of Ceylon where they 

had developed the commercial establishments centuries before the 

birth of the Holy Prophet Muhammad. In every sea port and city of 

Ceylon the Arab traders were found in large numbers. The facilities for 

commerce in the area attracted the other fresh arrivals in large 

measure from their settlements in Malabar Coast. In all the sea-ports 

and cities the Arab Muslim traders married the native women. The 

Muslims of Ceylon at present times appear mostly to be of Arab 

descent."2

During the 11th century the Arab merchants reached upto 

Kashmir and in the northern parts of India the Gurjara-Pratiharas 

was supposed to be the boarder for Arab-trade. Al-Masudi (d. 956 A D ! 

mentioned in his book that thousands of Arab traders settled in ( ’haul

58 . Ibid, Vol. HI pp. 32, Vide, The Discovery oi'India, J.L. Nehru pp. 239. New Delhi - 19X2
59 . The Rchla of Ibn Bultulu (Eng ir.), Mahdi Husain, pp. 185,. Baiodu 1953.
60. Ibid, pp. 186.
61 . ibid, pp. 193.
62 . Ceylon, Sir James Emerson Tennenl, Vol. I, pp. 631-3. London-1860.



and other towns of Konkan region of Bombay during 10lh century. 

During the time of Ottoman Empire the Arab merchants donot seem 

to have acquired trading rights for themselves. They settled down in 

Indian soil as merchant communities peacefully and they inter

married with the natives. The children of such intercaste came to be 

recognized among the Arab people as bayasira.1'1 Different Gujara 

rules like the Rashtrakutas of Deccan welcomed the Arab merchants 

giving them all trade facilities.

Traders carried on their trades of uncommon goods like gold, 

diamond, ivory, horn of rhinoceros, pepper, cardamom, cinnamon, 

camphor, sandal-wood, aloes-wood, perfumes etc. and some essential 

fruits, like mangoes, jack-fruit, lemons and citrons, coconuts, jamans 

ete.M Among the precious stones, diamonds of Kashmir took an 

important part like gold in the Indo-Arab trade. Gold was found in 

Kamrupa (ancient name of Assam) only and from Kamrupa the Arab 

merchants imported it Arabia, and other countries like Iraq, Egypt and 

Syria.l,r' "After the foundation of Baghdad in A.D. 762 direct trade 

relations between Tndia and Arab countries seemed to have improved 

and lasted roughly until the 16“’ century."1’"

The Portuguese appeared in the Indian Ocean at the time of 

decline of the Indo-Arab sea-trade during the fifteenth century. In 

1498 A.D. Portuguese ship carried a group of Portuguese royal 

travellers under the commandership of Vasco da Gama to calicut of

63 . Muruj al-Dhahab wa-Ma'adin al-Jauhar, Vol, II, Masudi, Edt. By Bui bier de Maynaid, pp.
86, Palis- 1861.

64 . Indo-Arab Relations, S.M. Ahmad, pp. 86, New Delhi - 1978
65 . Kilab al-Ma.salik wa'I Mamulik , lbn Klimiadadbbili, (edl. De Dgoeje), pp 67/1889.
66 . Indo-Arab Relations. S.M. Ahmad, pp 85. New Delhi - 1978.

[ 20]



present Kerala. The most experienced Arab sailor Ahmad bin Majid, 

who was Known as 'Asadul-Bahr* (sea tiger), piloted the Portuguese 

ship to the Indian coast. Several important books were written by 

Ahmad bin Majid on navigation about the Indian Ocean."' Among the 

later Indian rulers Tipu Sultan was the only man who realized that a 

country could be develoed only by its trade-industry. During his reign 

he cultivated good relations with the Arabs. "He established factories 

in foreign countries, the one at Muscat exported to Mysore saffron 

seeds, silk worms, horses, pistachio nuts, rock salt, pearls, raisins, 

sulphar copper. Tipu's relations with the Imam of Muscat were cordial 

and the Mysore merchants were granted special concession by him.""' 

After the British domination on India during the middle of the 

nineteenth century both politically and economically, the Indo-Arab 

trade and commerce was badly affected and gradually decreased.

As a consequence of Indo-Arab trade and commercial relations 

we may observe a stock of arabicized words of Indian origin found in 

the Arabic dictionaries for different exported commodities. That stock 

is always a source of information as well as a reasonable proof of Indo- 

Arab relations on trade and commerce. A list of such Arabic words, but 

originally Indian, is attached herewith.

A r ib ic  w o rd s In d ia n  o r ig in E n g lis h  m e a n in g

Sandal Chandan Sandal wood

Misk Mushka Musk

Tambol Tambol Betel

67 . Aral) 'wa Iliad Kc ia‘allut|a(, S.S. Nailwi, pp. 5,1, Allahabad - I‘>.50.
68 . Indo-Arab Relations, S.M. Ahmad, pp. 91, New Delhi, 1978



Kafur Kapur Camphor

Qaranfal Kanakfal Clove

Filfil Pili Pipta Pepper

Zanjabil Zaranjabira Ginger

Qarfas Kirpas Muslin

Futa Pat Lungi Loin cloth

Qirmiz Kinnaj Crimson

Mauz Mosha Banana

Narjeel Nariyal Coconut

Ambaj Ambuj Mango

Laymun Limo Lemon etc."'

Teak wood of India, supplied to the Arab world, was used for 

house-building and ship building. Silver and the precious stones like 

diamonds and crystals were exported from India. Another rare and 

precious commodity the horn of Indian rhinoceros was also in great 

demand among the Arabs. Ibn Khurradadhbih has mentioned a list of 

some precious comodities which were exported from Ceylon to Arabia 

and its neighbouring country Iraq - "Different kind of sweet smelling 

wood, sandal wood, camphor, cloves, nutmegs, cubebs, coconuts, flaxen 

and cotton, fabrics and ivory, pepper, lead, kutla drug, crystals and 

sanbazaj (used for polishing precious stones), were exported from 

Ceylon."7" Among exported materials a kind of some potent poison was

69 . Arab'wa Kind Ke Tu'ulluqul. S.S.Nadwi, pp. 14-42, Allahabad - 1930
70 . Kilab al-Masalik wa al-Mamalik, lbn Khurradadhbih pp. 71,1889.
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also exported to Arabia. Qazvini named it as 'bish' which apparently 
appeared in the Hindi word 'bis' which means poison.
Arab Traders in Bengal and Assam :

From the very beginning of international commerce, the Arab 
trades were engaged in trade and commerce. They naturally enjoyed 
the opportunities of engaging themselves in land and sea trade. Yemen 
has been u cradle of trade - culture from ancient times. On the eve of 
the rise of Islam, most of the companions of the Holy Prophet 
Muhammad of Makkah were traders with Syria and Egypt. Even the 
prophet himself was engaged in foreign business by his uncle Abu 
Talib. We have on record the accounts of the Arabs trading with India, 
and China for long periods. At the beginning of the seventh century of 
the Christian era the trade with China, through Ceylon, received a 
great boost, so that in the middle of the eighth century Arab Travellers 
were to be found in great numbers in Canton; while from 10"’ to 15th 
Century, until the arrival of Portuguese, they were undisputed 
masters of the trade in the East.

The development of Indo-Arab sea trade obtained the greatest 
importance when Baghdad was occupied by the 'Abbasid Caliphs. 
Essential goods imported from India, China, Egypt, East Africa and 
other countries were stocked at Basra and then distributed to the 
various centres of the A ab  empire; similarly, goods of export were 
carried from here to another port in the persian Gulf, called Sirof, and 
there loaded onto boats bound for India, China and other countries of 
the east.71 During the 10th century A.D. a large number of A ab

7 1. Indo-Arab Relations, S.M Ahamd, pp. 82, New Delhi - 1978.
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merchants had settled down along the coastal regions of India. "It is 

difficult to judge how far Arab trade extended into the interior of 

India, but all evidences lead to the conclusion that it was restricted 

mainly to the coastal regions and to the southern peninsula of India, 

and of course to Sind, parts of Punjab, Bengal and Assam. “

If is due tb'%prosely-tising efforts of the Arab and Indian 

mcrchunls Lhul the native Muhammadan people w h o  h a v e  been  

mentioned in the earliest historical documents of Islam in these parts, 

owe its existence. Setting up the centres of commerce, they married 

with the native women of the land, and these non Muslim wives and 

the slaves of their households thus formed the nucleous of a Muslim 

community. This community made every effort to increase the number 

of its members in course of time. The following description of the 

methods adopted by these merchant missionaries in the Philippine 

Islands, gives a picture of what was no doubt the practice many 

preceding generations of Muhammadan traders. In their attempt to 

introduce their religion into the country, the Muhammadans adopted 

the language and many of t lie customs of the natives, married their 

women, purchased slaves in order to increase their personal wealth 

(property), and succeeded finally in incorporating themselves among 

the chiefs who held the foremost rank in the state. Since they worked 

together with greater ability and harmony than the natives, they 

gradually increased their power more and more, and having numerous 

salves in their possession, they formed a kind of confederacy among 

themselves and established a sort of the monarchy, which they made

7 2 . Ibid, pp. 83.
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hereditary in one family. "Though such confederacy gave them great 

power, yet they felt the necessity of keeping on friendly terms with the 

old aristocracy, and of ensuring their freedom to those class whose 

support they could not afford to dispense with"7,1. It must have been in 

some such way as this that the different Muhammadan settlements in 

the Malaya- archipelago71 laid a firm political and so cial basis for their 

proselytising efforts. They did not come as conquerors, like the Spanish 

in the 16lh century, nor used the sword as an instrument of conversion; 

nor did they arrogate to themselves the privileges of a superior and 

dominant race so as to degrade and oppress the original inhabitants, 

but coming simply in the guise of traders they employed all their 

superior intelligence and civilization in the service of their religion, 

ratherthan as a means towards their personal aggrandizement and 

amassing of wealth. According to Malaya chronicles, Islam was first 

introduced into Atjih, on the extreme north west promontory of the 

island (Ceylon), about the middle of 12,h century, by an Arab missinary 

named Shaikh Abdullah 'Arif. He wrote that by 1177 the preaching of 

one of his disciples, Burhanuddin, had carried the knowledge of the 

faith down the west coast as far south as Priaman. Another name 

Johan (Johan) Shah has been handed down as traditional founder of 

the Muhammadan dynasty of Atjih who was hailed by them as their 

king under the half Sanskrit, half Arabic title of Sri Paduka Sultan.

Another missionary preacher was Shaikh Jalaluddin, a Persian, 

who came into India about the later half of the 14th century and settled 

down at Silhat in lower Assam, in order to convert the people of these

73 . Padre Gainza, Qoated by C. Sember, pp. 67
74 . The Rehla of Ibn Baltuta, Mahdi Hussain, pp. 187. Baroda 1953.
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parts to Islam. He achieved a great reputation as a holymnn and his 

proselytising labours were crowned with brilliant success.'1

During their heyday, the Arabs hardly left any region in India 

which they did not visit including such rem ote places as Bengal and 

Assam . It is reasonable to believe that they visited these regions both 

by land; and sea, atleast during the latter part o f  the period o f their 

com m ercial developm ents. This is inclusively proved by their visits to 

East Indies, Java, Sum atra etc.; as it was im possible in those days to 

reach these regions by land. M oreover, it was the Arab m erchants who 

in m ost cases played the role o f  m issionaries also, by whose efforts 

people o f  these countries were converted to Islam. It is now easy to 

understand that as a sea faring race they visited Bengal and Assam 

and m ust have lent Arabic words to native languages. But at a 

subsequent tim e they clipsed by their fellow M uslim s, the P ersion s" 

and m ore particularly by the Portugues, heir bitterest enem ies who 

dealt a death-hlow to their com m ercial activities in India and adjoining 

lands. They (Arabs) lost their dom inant position as a com m ercial and 

econom ic power in these countries. Their visit to India, Indonesia and 

other adjoining lands rem ained confined to non-com m ercial and 

religious m atters only.

In 1498 A.D. a Portuguese royal fleet under the com m and o f 

V asco da Gam a, reached M alindi on the east coast o f  Africa and it was, 

as i f  perform ing an act o f  se lf annihilation, an Arab navigator by the 

nam e o f  the Ahm ad Ibn M ajid who was known as 'Asadul B ahr’ (sea

75 . The Rchlit o f Ibn Bailutu, M ahd i Hussain. Baroda 1953 pp. 239
76 . B y  die Persians we have alw ays meant not only the Iranians but also any Pentium/.ed people

who spoke Persion like the A fghans or the Turanians.
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tiger), piloted the boat of Vasco da Gama to Culticut of Kerala. On the 

an authority of 'Al-Barqul' Yamani fil Fathir Uthmani' which is a 

history of Yaman, We come to know, how the Portuguese entered the 

Indian Ocean, and how far long they wandered in research of the 

Indian Coast, and how, finally, these foxes inveigled the sea tiger 

(Asadul Bahr), when drunk, who showed them the way leading to the 

coast of India.

Although the invasion of Assam was undertaken by the Muslims 

at a much later date than that of the rest of India, but that does not 

mean that the Muslim merchants either Arabs or Persians were not 

visiting other states of India which had been under the purely Hindu 

rule. We have sufficient evidences that Muslim merchants, preachers 

and sufis were frequent visitors to Ceylon and carried on their 

commercial activities in that state. Another instance that we can point 

out in this connection in India, is the Malabar Coast, which was not 

far from the Arabian sea. It was one of the nearest land point to 

Arabia; but inspite of the sea and hazardous nature of the sea voyage 

in those days the Arabs came down to Malabar Coast and settled 

therein.

Even before the Muslim conquests of these eastern regions 

specially Assam there had been missionary activities by Muslim 

preachers quite independently at the political centres of the Muslim 

rulers which explain well the existence of quite a large Muslim 

elements in the population of Assam. The credit of converting this 

section of the population of Assam entirely goes to the activities of the 

sufis who visited a large part of Assam very frequently as well as of a
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large part of West Bengal during 14-15 th centuries. After their 

establishment first in Bengal the geographical, cultural and religious 

conditions of thusu regions encouraged them to carry on their activities 

in the neighbouring Assam. Some of the legends narrated about the 

propagation of Islam in Indonesia or China. For instance the sending 

of Sad bin Waqqas by the Holy Prophet to the later century may be 

near fictitious, but sometimes fictions prove to be facts. No authentic 

Arab writer has any where mentioned the fact. We are, therefore, 

forced to the conclusion that Islam was propagated in these centuries 

by Arab traders who acted as missionaries also, and the names 

mentioned in this connection have been discovered by the historians or 

later generations to give weight to stories concocted by them.

We have already shown that Bengal and Assam had been the 

fields of commercial activities. The Arabs as well as the Persians, who 

did not hesitate to penetrate into the remotest parts of the country, 

visited these inspite of the dangers associated with such journeys. The 

Arabs being an adventurous people by necessity and a trading nation, 

by nature carried on their commercial enterprises as far as China. It is 

a well known fact that the Indonesians embread Islam through the 

efforts of the Arab traders.

When Ibn Batutah paid a visit to Indonesia, he found it a 

Muslim country ruled over by the Muslim merchants. These had 

attracted the notice of the Arabs not only as the halting station in their 

voyages to China but also as spice producing countries. Similarly 

Bengal and its adjoining territories which include Assam, attracted the 

notice of the Persians as well as the Arabs. These territories of the
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regions were famed for the fertility and abundance of 'blessing of God1. 

The Persians, therefore, used to refer Bengal as a hell full of good 

things due to its excessive rain and troublesome heat and existence of 

all sorts of dainties. The Arabs did not lag behind the Persians, but not 

as officials of a government like the Persians but as the traders and 

merchants. We came across in the books of travels composed by them, 

the arabieised forms of importing towns like Sadjan (Chittagaon), 

Salahit (Sylhat) Kamru and Kamrub (Kamrup). These regions were 

frequented and scoured by them and thus as the result of their 

frequent contact with the native peoples of these lands, they passed a 

number of words of their language to that of the natives.7'

Trade Route through Bengal and Assam to China; ^

Commercial relations by sea had been established between 

Arabia and China long before the birth of the Holy Prophet 

Muhammad (570 A.D.). It was through Arabia, in a great measure, 

that Syria and the ports of Invent received the produce of he East. In 

the 6tU century, there was a considerable trade between China and 

Arabia by way of Ceylon, and at the beginning of the 7lh century the 

commerce between China, Persia and Arabia was still further extended 

to the town of Sirof on the persian Gulf being the chief emporium for 

the Chinese traders. It is at the period, at the commencement of the 

Thang dynasty (618-907 A.D.), that mention is first made of the Arabs 

in the Chinese annals. The Chinese chroniclers speak of the arrival in

77 . Rihla I bn Batumh, Par Sadir.pp 610-614, Beirut, i%4 A D. (13X4 A H )
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Canton of "a grunt number of strangers from the kindgom of Annum, 

Cambodge, Medina and several other countries. "

Me Cosh refers to no less than five roads leading from Sadiya, 

the frontier station of the Brahmaputra Valley into Tibet or China 

proper. (On the various lines of overland communication between India 

and China) they are : The pass of the Dihong, the Mishmi route, the 

Phungan puss to Manchee and China, the route through Manipur to 

the Grawaddy and the Patkai pass to Bhaino on the Irrawaddy. The 

most important and easy route was on the north-eastern side over the 

Patkai to the upper districts of Burma and thence the China. Through 

this route Shan invaders came to the Brahmapurta valley. In 1816 

during the Burmese invasion, some 6000 Burmese troops and 8000 

auxiliaries crossed Patkai into Assam.79

Numerous passes and ways, known as Duars, still exist between 

Assam and Tibet through Bhutan. The route of Tihet runs across the 

Himalayan mountains parallel with the course of Brahmapurta, "The 

(author of) Tabaqat-e-Nasiri, says that between Kamarupa and Tibet 

there are thirty five mountain passes through which horses are 

brought to Lakhnauti (Behar)""" . Lieutenant Rutherford stated that 

the Khampa Bhoatlas or Lhass merchants, just before the Burmese 

invasion, had unreserved commercial intercourse with Assam. The 

commercial transaction between the two countries was carried on in 

the following manner. At a place called Chauna, two months journey 

from Lhassa, on the confines of the two states, there was a mart

78 . Bretschneider (2) p.6
79 . A cultural History of Assam, B.K. Barua, pp. 111,112/Ghy-I98ft,
80 . History of Burma, Arthur Phayre, pp. 15.
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e s t a b l i s h e d ,  a n d  o n  t h e  A s s a m  s i d e  t h e r e  w a s  a  s i m i l a r  m a r t  a t  

G e g u n s h i  f o u r  m i l e s  d i s t a n t  f r o m  C h a u n a .  A n  a n n u a l  c a r a v a n  w o u l d  

r e p a i r  f r o m  L h a s s a  t o  C h i n a  c o n d u c t e d  b y  a b o u t  t w e n t y  p e r s o n s ,  

c o n v e y i n g  s i l v e r  b u l l i o n  t o  t h e  a m o u n t  o f  o n e  l a c  o f  r u p e e s ,  a n d  a  

c o n s i d e r a b l e  q u a n t i t y  o f  r o c k  s a l t ,  f o r  s a l e  t o  t h e  A s s a m  m e r c h a n t s .

P  C .  B n g c h i ,  i n  h i s  w o r k  " I n d i a  a n t i  C h i n a " ,  a s s e r t s  t h e  e x i s t e n c e  

o f  r o u t e s  c o n n e c t i n g  P a t a l i p u t r a  a n d  C h i n a  t h r o u g h  A s s a m .

T h e r e  w a s  a n  a n c i e n t  h i g h  r o a d  f r o m  A s s a m  t o  C h i n a  a c r o s s  t h e  

L o h i t  f r o n t i e r  d i v i s i o n  a n d  s e v e r a l  B r i t i s h  a n d  t h e  o t h e r  E u r o p e a n  

a d v e n t u r e r s ,  h a v i n g  t r i e d  t o  e x p l o r e  t h i s  r o a d ,  u n d e r t o o k  j o u r n e y s  

t h r o u g h  i t  a n d  r e a c h e d  R i m a .  T h i s  r o a d  p a s s e d  t h r o u g h  D a n n i n g ,  

H a y a d i n g  a n d  W a l l a n g  a n d  r e a c h e d  K i b i t h o ,  a  f o r n t i e r  o u t  p o s t  i n  

e a s t e r n  N E F A  ( A r u n a c h a l  P r a d e s h ) .

T i l l  r e c e n t  t i m e s  B h u t i a  h o r s e s  o r  T a n g a n  h o r s e s  w e r e  b r o u g h t  

t h r o u g h  t h o s e  h i l l y  r o u t e s  f o r  s a l e  i n  K u m a r i k a t a ,  D a r a n g a  M e l a  a n d  

o t h e r  t r a d e  c e n t r e s  a n d  f a i r s  i n  t h e  K a m r u p  a n d  D a r r a n g  d i s t r i c t s .

R a l f  F i t c h  o b s e r v e d  i n  1 5 8 3  t h a t  t h e r e  w e r e  m e r c h a n t s  w h o

c a m e  f r o m  C h i n a  a n d  p r o b a b l y  f r o m  M a s c o .......................  t o  A s s a m  ...........................  E v e n

t o d a y  t h e  M o n p a s  o f  T a w a n g  a t t e n d  t h e  w i n t e r  f a i r s  a t  U d a l g u r i ,  

D i w a n g i r i  a n d  G o d a m  i n  t h e  p l a i n s  o f  A s s a m  ( S . J o h r i ,  P . - 1 4 7 ) .  I t  i s  

n o t e d  t h a t  D i w a n g i r i  a n d  G o d a m  a r e  n o w  i n  B h u t a n  w h i c h  i s  a n  

i n d e p e n d e n t  c o u n t r y .

L i k e - w i s e  t h e  a u t h o r  o f  T a b a q a t - e - N a s i r i '  M a u l a n a  M u n h a j u d i n  

S i r a j  m e n t i o n s  i n  d e t a i l s  t h e  d i f f e r e n t  r o u t e s  f r o m  I n d i a  t o  C h i n a  

t h r o u g h  K a m r u p a  ( A s s a m )  a n d  f r o m  C h i n a  t o  I n d i a ,  A r a b i a  a n d  P e r s i a
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through Kamrupa (Assam) in different incedents.81 To be very brief 
prominent historian N. N. Acharyaya mentions the trade route through 
which Arab traders went to China and Tibet through Kamrupa 
(Assam). He states, "In 763, the tibe tans captured the Chinese capital, 
Changan. Thus the boundary line of Tibet touched those of the Arabs 
and Turks across the Pamirs; Turkestan and Nepal seem to have been 
subject to her, while the victorious Tibetan armies overran the western 
part of China."82 In another place of his historical work he denotes,- 
"These (Ahom rulers stopped the Muslim flood from penetrating into 
Burma, Siam and Indo - China. The Arabs and later on the Indian 
Muslim merchants from western India, found a direct line of access by 
sea to Malaya and Indonesia, but a land-route for aggressive advance 
was denied to them through North-Eastern India by the Ahoms. 
Othewise, the history of Burma and Siam and Indo-China might have 
been different".88

In the Pre-Islamic period in South China, near Canton, there 
was a colony of Arab merchants and traders.84 Perhaps they entered 
China through the above mentioned routes. From the port Cape 
Camorin, the Arab traders either sailed to the islands in the Indian 
Ocean, or they rounding the Cape Camorin, proceeded to Bengal, and 
then to Kamrupa (Assam), and finally they proceeded to China.8'

The old Kamrupa state was really a link place to China. The 
modern prominent historian of Assam H.K. Barpujari indicates that

81. Tabaqat-e-Nasiri, Minhuj-ud-al-Din Siraj (Engtr. By M.G. Raverty) pp. 535 (Footnote). 554, 
557, 560, 561,5 6 1 -571,589, 701,764, 765, 765-766, 1081, London, 1881.

82. The History ol'Madieval Assam, N.N. Aeharyay PP. 11, Guahati, 1966.
83. Ibid, pp.44.
84. The Discovery of India, J.L. Nehru,pp. 228, New Delhi-1982.
85. Arab 'O Hind Ke Talalluqat. S.S. Nadwi, Allahabad 1930, pp. 34.
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important trade link - "It was also not unlikely that Qutubuddin Aibak 

or Ibn Rakhtiynr must have quite aware of the fact that Kamrup was 

an important link in China world of commerce".8"

It was from Kamrupa (ancient name of Assam) that the Indian 

cultural influence began to penetrate into the Muslim world. From the 

trade route as mentioned above it is clear that long before the conquest 

of India by the Muslims,

the Arab Traders has found their way into Bengal and Assam and had 

begun extending a cultural influence with the result of which Arabic 

words began to find their way into the Assamese language. The Arab 

Muslim traders who had been carrying

on trade with India included the Persians also maintained their 

connection with Bengal, Assam and every state of India even din ing 

the Brithsh regime when the Indian Muslim* had lost heir political 

power. Besides the traders, Muslim missionaries and saints had 

established themselves in Bengal and Assam as it in clear from the 

description of travels of Ibn Batutah.87

It was not so much through the official or government agencies 

that Islam owes its propagaton in Assam. It was the Muslim traders 

and the missionaries through whom the Assamese people came to know 

about the Islamic faith. These traders and missionaries had nothing t»do 

with nationalistic feedings and they frequently came in contact with 

the native population either in connection with their commercial or 

missionary activities. As these missionaries or traders were absolutely

86. A History ol' Mughal North - Bast frontier Policy, S.N. Bhaltucharyya, pp. 52, Calcutta - 
1929.

87. Riltla Ibn Batutah. Dar Satlir, Beirut - 1964 A.D. (1384 A H.) pp 611-612.



free from any chauvinistic feelings, they were in no way anxious to 

teach the native people their own language or to impose on them Their 

culture as it is fully illustrated by the Muslim population of Malabar 

which is the on-.sjiring of Aral) traders from nat ive women. TheMalabari 

Muslims or Muslims of other regions of the South India, had 

completely adopted the native language and culture and such are 

hardly distinguishable from their Hindu bethfen or neighbours. It is 

but natural that some words of the foreign traders and missionaries 

found their way into the languages of the native people. The native 

inhabitants too,who were impressed by the broad outlook and the 

toleration of those foreign traders, made no effort to resist the influx of 

the foreign words into their own languages. It was,in this way, that the 

foreign merchants or the missionaries gladly adopted the culture and 

ways of life of the native people as well as the languages of the natives 

who in their own term almost unconsciously assimilated a large 

number of foreign words from Arabic and Persian languages spoken by 

the Muslim missionaries or merchants. Assamese too was no exception 

to this general rule.

3. Linguistic Relations:

Relations of the Indians with the Arab people were known to 

have existed since the 3rd millenium B.C. and most of such relations 

were supposed to have been of a commercial nature, although some 

cultural exchanges might have resulted in the process. Arabic was a 

highly developed language during the time of the Prophet Muhammad, 

with a mixture of Persian and even some Indian words (i.e. Sanskrit
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words)."" One o f the proofs o f such cultural exchanges is found in the 

Holy Quran. The origin o f certain words used in the Holy Book is not 

Arabic. Dr. Arthur Jeffery, Professor o f Semitic languages, School o f 

Oriental Studies o f Cairo, has traced the origin o f some 318 Arabic 

words found in the Holy Quran. Many o f such words have come from 

Indo-European stock and they entered into the Arabic language 

through the medium o f either Syriac, Aramaie^Ethopie languages or 

Middle Persian language.89 Dr. Jeffery has shown the origin o f sixteen 

out o f such words as Sanskrit in his book "The Foreign Vocabulary o f 

the Quran." But thirteen o f them, according to our research, are 

believed to be o f Sanskrit origin. They are as follows:-

A ra b ic  w o rd s S an sk rit
o r ig in

Q u ra n ic
V erse

E nglish  m ean in g

(j^A^IJatabraq Al-Quran: 18:31 Thick, compact, solli

a ia ,, Jund A-Quran: 36:28 Host,army,Troop, 

force

c3 jjj Rizq A-Quran: 2:60 Bounty

iLiajjjRauda A-Quran: 30:15
A rich, well-watered 

meadow

Zanjabil A-Quran: 76:17 Ginger

c$ A f*  )Ab(lari 3TDTT 3 fk Al-Quran:55:76 A kind o f rich carpet

(3 li ,Falaq Al-Quran:21:33 To split or cleave

88. The Disvovery ol'india, Jawahat Lai Nehiu, New Delhi-19, pp 228.
89. Imlo-Arab Relations, S.M. Ahmad, pp.4, New Delhi - 1978.
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<_Mi » Fil Al-Quran: 105:1 Elephant

f J i , Qalam w m Al-Quran: 68:1 Pen

i Kafur Al-Quran: 76:5 Camphor

i Kanz Al-Quran:ll:12 Treasure

uJCuMti Misk Al-Quran:83:26 Musk

(jjLjjNamariq1'1' Al-Quran:88:15 Cushions

Dr. Salahuddin Umri, Deptt. of Arabic, AMU, has found some 

more Sanskrit or Indian origin words used in the Arabic language. For 

example we can mention them as follows:-

ARABIC WORDS SANSKRIT OR INDIAN FORM

Ragavat { trt )

.JjVl ? Arch

Aam ( 3PT, 3W )

’) Naq ( ^ )

"i Ounch (S tr )

^ )  g.1,1 l»Vl ^ Haritaki or Harra ( F&Tcft.

Byaghra.Bagh (aou, srm)

Band

Bhar, Bihar ( VR. %R)

J x E  1 Tap, Tapasya ( cTPT, tlMWl)

90. The Foreign Vocabulary of the Quran, Dr.AJeffery, Baroda- 1938. Pp. 58-60. 102-103. 
104-105, 142-143, 145-146, 153-154, 210-211,230-231, 242-243, 246-247, 251-264.
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j-*LnJl Gumhisha (#iMi,%rfNi)

Kumbha (jwn.fir)

Dar and Cheen ( 1dta)

Jat (jfic)

^■LaJ i Shal, Samon { ?ro, w to )

ijjX, i »>i Si Sundar ( ^ * )

Saturadra, Saturang ( Wiĵ s. tnpn)

Chandan (tR3)

jtiA ll Pippal (fowl)

Pungifal (jftwO

Qaranfal

o*Ŵ AI Karpas (anjftr)

u-sa Laksha, Lakh, Lah (hri)

jSiUJl Mashak (mw)

^J\ Mad, Mudg (ns, w )

Tamal Patram ((TOHW*0

Naurang (=#?n)

J ^ ' Nila, Nilika

Nimba, Neem ( fe .% 1)

J ^ P 3' Trifala (fawn)



Vallat, Vallatak (V c rfT rf. %cctiicicf>)

’<la* jLi Baira (tsr)

Pardah (TOn)

Grinjan (gsH)

C ij 'ii Cheet.Kkhipt Ofcr.faM)

Ncebu, Nimbuk 0%, ftps)

Elaichi (fen?#)

JLLa J1| Mandal

Neelutapal, Neelkamal (^cfrfqrr,

4lci<t>Hcl)

j )  /iiLij Tabaksheer (cra®#r)

(. ll/ll Shali (wrfeT)

J j4 lj Tambulam (c T F fe F O

(JUj j..ll Tish, Vish (fere, fa*r)

Kalnsh (®cm)

s> Ghat, Ghara (p^, *jst)

Naryal, Narkeel, (hiR&cO

gtxL Bahera (gfe.T)

Aonla (3TOcrr, 3raro)

Mahat ( w )
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£i5ir Kamtk (S'Tcfi)'"

In addition to the above mentioned words Abdul Majid al- 

Nadwi has also shown following words as Sanskrit or Indian words 

commonly used among the Arabian people.

A R A B IC  WORDS SAN SKR IT OR INDIAN FORM

.H4JI Sindh

Qarmaj

Maushah

o  \\ Kiitah or Kist

Aud

IjJjjanJl Jaiphal

S jtj.Ai.ll. Gadarah

t,U,»-Il Aam

Rath

Tarkul

Haridar5'2

It is clear that a word has been rarely borrowed directly from 

Sanskrit language . The fact is that such words, which were used both 

in the Quran and ancient Arabian poetry, even though borrowed

91. Al-Kalinmli al-Sanskritiya wa al-Himliya al-Mustu'uuila II al-Lughat al-Arabiyah, Dr 
Sulahuddin Umri, An Article, Published in Thaqulutul Hind, New Delhi.

92. Namadij min Ta’thir al-Lughat al-Hindiyah ft al-Lughat al-'Arabiyah, Abdul Majid Al- 
Nadwi, An Article, Published in Thaqafatul Hind, New Delhi.
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through the media of the west Asian and Iranian languages, had 

affinities with Sanskrit. "Although no direct relationship to or 

borrowing from Sanskrit is likely to be proved, the fact that these 

examples belong to the Indo-European family is in itself evidence of the 

long process of social and commmercial intercourse that must have 

taken place between India and the West Asian countries in the 

centuries immediately preceding Islam."w The prominent historian 

Jurji Zaidan has remarked about the Sanskrit words used in the 

Arabic language likewise -

1,11 ij Ehll̂ yi ^ * 1| f «̂1  ̂ ft t ' \̂ 1 j

jU-aj'yi B jUtliiJjliiij'i/l *llul ^3 3jlj. g.ll

J h A A  5j L ? u  cJ 5 3 . c _j y t J , \  j  :̂ :r _u

^ b ^ L c .  A i j . q U u j  U - b -i*. ^  c - i y t i l  q I T j . c j y b l  y J i

(J  ̂ ^   ̂ 1.. h i  ll 4mmxJhJt h i. g U 1 r.

I A ^ J  A .AA....1 . U A ..1 1  L a - ^ j L s  y  ^ t J w U i a  ^ . , ^ . 1 y A ^  1 - ^  \\— i _a |  ^  a  «a \  \ ^  ■ »  l j

l*j| 'iy  Q ~ . 1 l—til—*—J

y  4j j ,.a_,i | ^J™ i3 A,\A I j  ^  1 ‘ **v “ ■* M

j± i f  b j L. auiŜ U *«ulĵ 5oailjaJ| aJl13| bujjj^ 5Jbjjtixjj “At; -W* ujSLllJl5jL ja J

93. Indo-Arab Relations, S.MaqbuI Ahmad, pp. 5, New Delhi, 1978.
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’ 4 -uX lj j l i * i

In the old Arabic books on astronom y, besides Siddhant, the 

term  K ardaja ' (SSK. form Karm ajia) is found. The popular Arabic 

word 'Jaib' is nothing, but the arabicized form o f  the Sanskrit word 

'Jaiwa' and its derivatives ja ibut tamam , juyubi m ankusa, juyubi 

m absuta and m ujib are form ed according to the rules o f  the Arabic 

gram m ar. The Indian word 'ounch' w as changed by the Arabs to suit 

their habits o f  speech into Arabic 'auj' in the sense o f zenith. But its 

origin 'ounch' is known to a few Indians only. The original Sanskrit 

word 'adhm asa', which m eans the lunar m onths, is found as 'bazm asa' 

in the old Arabic books on astronomy,"5

Direct and deeper relations took place between India and Arab 

world a century after the rise o f  Islam in Arabia; and it was the period 

o f  the beginning o f  the Abbasid em pire in the m iddle o f  the 8ll‘ century 

A.D. D uring the beginning o f  this period the Indians had a close 

relations with the Arabs. Sind and some parts o f  Lower Punjab had 

com e under the Arab political influence and form ed the eastern part o f 

the Abbasid kingdom whose capital was at Baghdad. A large number 

o f  A rabian m erchants, travellers, m issionaries and men o f  learning 

m igrated to this region and made their perm anent residence and from 

this region A rabian religious th o u g h ts , cultural things, language and 

philosophy spread to the other parts o f  India, and the Indians also got 

the first hand knowledge about the Arabs from these places. "Arab

94. Tarikha Adah al-Lughat al-'Arabiyah, Jurji zaydan pp. 38, Daru al Hilal, Cairo.
95. Arab-O-Hind kc Ta'alluqal, S.Sulaiman Nadwi, pp. 80, Allahabad - 1930.



travellers, among the greatest of their kind, go to far countries to fmd 

out what other peoples were doing and thinking, to study and 

understand their philosophies and sciences and ways of life, and then 

to develop their own thought"."" During the 8lh century many Indian 

scholars, scientists and physicians sojourned' to Baghdad which was a 

great centre of intellectual and cultural activities. Moreover many 

Indian prisoners of war or immigrants decided to settle down 

permanently in Arabian regions and they were treated there as 

Arabs."7 The ancient Indian scientific literature was introduced to the 

Arabs directly or indirectly at Baghdad most probably during this 

period. Towards the end of the 8lh century the Arab scientists became 

well acquainted with Indian astronomy through the astronomical book 

'Surya Siddhanta* (Arabic - Sindhind). At the same time the Sanskrit 

astronomical works were introduced to the Arabs through 'Aryabhatia' 

(Arabic Arjabhad or Arjabhar) by Aryabhatt and 'Khandakhadyaka' 

(Arabic-Arkand) by Brahmagupta. Later on, the basis of 'Siddhanta', 

'Kitabul Zij' by Ibrahim bin Habib al-Fazari, 'al-Sindhind al-Saghir' by 

Muhammad bin Musa al-Khwarizmi, and 'al-Siddhind' by Hnbash bin 

Abdullah al-Marvazi were written. Among others al-Biruni had also 

been keenly interested in Indian astronomy and translated several 

Sanskrit works on astronomy into Arabic. At the same period the 

Arabs became acquainted with the Indian mathematics with Indian 

numeral system and concept of zero through the translation of the 

Sanskrit mathematical treatises into Arabic rendered by al-Faizari. 

But in trigonometry the Arabs were vastly superior to the Greeks and

96. The Discovery o f India, Javaharlal Nehru, pp, 232, New Delhi - 1982.
97. Indo -Arab Relations, S. Maqbul Ahmad, pp.8 New Delhi-1978.
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the Indians. The Indian m edical science (Ayurveda) was properly 

introduced to the Arabs only after translating several classical Indian 

w orks on m edical science into A rabic under the patronage o f  the early 

A bbasid Khalifahs. "The study o f  Indian learning and science in 

Baghdad w as greatly encouraged by powerful Barm ak family (the 

Barm ecides) which gave viziers to H arun-al-Rashid."518 An interesting 

story is related with the Khalifah Harun al-Rashid, which proves how 

Indian m edicine becam e able to gain popularity am ong the Arabs. Once 

he suffered from a serious disease; the Arab physician o f  Baghdad, who 

w as an expert in Greek m edicine failed to cure him. Then acording to 

the suggestions o f  the courtiers, an Indian vaid (physician) was called 

upon to treat the Khalifah. He treated the Khalifah and cured him 

com pletely. A fter rew arding him  am ply Khalifah Harun at-Rashid 

appointed him  as the head physician to the largest hospital o f 

Baram ika. M anka (m ost probably in Sanskrit it is M anikya and Pandit 

Jaw aharlal N ehru has m entioned the nam e o f  M anka as M anaka'J 

translated several im portant works from Sanskrit into Arabic. Besides 

M anka, as Arab writers m ention, six other Indian vaids were living in 

Bagadad at that tim e1"" Ibn Dahn and Salih (Sali) were famous vaids 

(Physicians) am ong other Indian physicians o f  Baghdad. A m ong the 

im portant w orks translated from Sanskrit into Arabic on m edicine 

were : Charaka Sam hita, Susrud (SSK. Susruta), Astankar (SSK. 

A shtanghradaya), N idan (SSK  N idana), Sindhastaq or Sindhasan (SSK 

Siddhayoga) and Kitabul Sum an (the book o f  poisons). A  book written 

by  an Indian fem ale physician, Rusa, dealing with wom en's diseases,

98. The Discovery of India, Jawaharlal Nehru, pp. 232, New Delhi-1982.
99. Ibid. pp. 232
100. Ibid. pp. 232
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w as also translated into A rabic,101 She wrote her book on gynaecology. 

The fam ous Indian Vaid M anka h im self translated the m ost im portant 

book 'Sisru' (SSK, Shishru) into Arabic that contained ten chapters o f  a 

full account o f  the sym ptom atology o f  diseases, o f  their treatm ent and 

o f  the m edicines to he given in each case. The m ost curious word for 

m edicine in Arabic is ‘ Itrifa l1 (a m edicine) which is known to every 

physician and every patient. M uham m ad Khwarazm i w rites about 

Itrifal : "It is derived from the Hindi expression 'triphal' (three fruits) 

and designates the drug which is prepared from three fruits, 'Halela' 

(H ydryobalanusarula), 'Balela' (Belleric m yrobalan) and 'Amla' (Em blic 

m yrobalan).""“ Kanka was not only a vaid but also a great astrologer. 

He wrote several im portant books on astrology. Tw o o f  his famous 

books m entioned by Ibn Abi Asbia are (1) The book o f  delusions and 

(2) The book o f  cycles o f  happenings in the universe and in conjunction 

o f  the stars. Ibn Nadim  has m entioned three great. Indian astrologers 

w ho contributed sufficient works to the science o f  astrology. They are 

Jaundar H indi, N ahak (or N ayag) Hindi and Sanghal (Sanjhal) Hindi.

Though the Arabs were advanced both in prose and poetry o f  

A rabic literature and had developed various form s and styles, yet some 

im pacts o f  Indian literature were seen on the Arabs. The Arabic 

rendering o f  the Pahlavi version o f  the Sanskrit book 'Panchatantra' 

w hich w as entitled in Arabic as 'Kalila wa Dim na', was well Known to 

A rabic speaking people. The great epic 'M ahabharata' w as translated 

into A rabic first by  Abu Salih bin Shu'ayb and later by Abul Hasan 'Ali 

Jabali in 417 A.H. (1026 A .D .) from Sanskrit orig in .101 After the

101. Indo - Arab Relations, S, Maqhul Ahmad, New Delhi - 1978, pp. 16.
102. Madia al - Ulamu, Muhammad Khwarazmi, pp. 177.
103. Iran and India through the Ages, F.C. Duvar, pp. 141. Bombay 1962.
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co n q u e st  o f  S in d h  in  th e  ea r ly  e ig h th  cen tu ry , the A ra b s  d ev e lop ed  

c lose  co n ta c t  w ith  th e  B u d d h ists  as th ey  w ere  g e n e ra lly  th e  g ov ern ors  

o f  th e  B ra h m in  k in g  o f  th e  p rov in ce . A s  a re su lt  o f  it  m a n y  A ra b ic  

w o rk s  lik e  'K ita b  a l-B u d d ', 'K ita b -a l-B a la w h a r  w a  B u d h a s a f  an d  'K itab  

B u d h a s a f  M u fra d ' w e re  p ro d u ce d  on  th e  life  o f  G a u ta m  B u d d h a .104

U p to  th e  e ig h t  ce n tu ry  th e  n orth  reg ion  o f  In d ia  h a d  b een  th e  

m a in  ce n tre  o f  re lig io u s  a ctiv ities . B u t from  the e ig h th  to  th e  fifteen th  

ce n tu r ie s , th e  sou th  reg ion  b e ca m e  a n  im p orta n t ce n tre  o f  re lig iou s  

re fo rm s  a n d  activ ities . T h e  V a isn a v a  an d  th e  S a iv ite  sa in ts  s ta rted  to 

e s ta b lish  th e  s ch oo l o f  B halcti, an d  S a n k a ra  an d  o th e r  re lig ious p u n d its  

lik e  M a d h a v a , N im b a rk a  (1 2 th cen tu ry ), R a m a n u ja  an d  V isn u sw a m i 

(1 3 th c e n tu ry ) e x p ou n d ed  th e ir  p h ilo sop h ica l sy stem . T h e  in flu e n ce  o f  

Is la m  o n  th e  B h a k ti sch oo ls  w a s  "in  th e  firs t  s ta g e  d irect  a n d  se lectiv e . 

I t  w a s  n o t  th e  re su lt- so  fa r  as ca n  b e  a scerta in ed  o f  a  s tu d y  o f  M u slim  

lite ra tu re , b u t  o f  th e  te a ch in g  from  th e  m ou th  o f  re lig iou s  a sce tics  or o f  

ob se rv a t io n  o f  th e ir  r ite s  an d  cu s to m s " .105 A lm o s t  a ll th e  g re a t  re lig iou s  

re fo rm ers  o f  th e  n orth ern  p a rt  w ere  in flu en ced  b y  th e  B h ak ti 

m o v e m e n t  d u r in g  th e  tim e  o f  S u lta n a te  an d  M u g h a l em p ires . S evera l 

g re a t  th in k ers  an d  sa in ts  lik e  R a m a n a n d a , K a b ir , T u ls id a s , S ant 

T u k a ra m  an d  M ira b a i p rea ch ed  th e  e m a n c ip a t io n  o f  the h u m a n  soul 

th ro u g h  d ev o tion  an d  lo v e  an d  co m p le te  d ed ica tion  to  th e  G u ru . "T h e 

con cep ts  o f  th e  S u fis  an d  th e ir  p ra ctice s  lik e  w isa l, d h ik r ,p ir , m u rsh id  

a n d  fa q r  ca n  b e  d isce rn e d  in  th e  th o u g h t  an d  p ra ct ice s  o f  th ese  

re fo rm e rs " .101’ F rom  th e  b e g in n in g  o f  th e  e ig h t  cen tu ry  u p to  th e  en d  o f  

n in th  ce n tu ry  th e  A ra b  sch o la rs , m erch a n ts  an d  tra v e lle rs  v is ited

104. Indo Arab Relation, S. M. Maqbul Ahmad, pp. -20, New Delhi 1978.
105. Influence orfslam on Indian cultute , Tarachand, pp. 108 Allahabad - 1946.
106. Indo - Arab Relations, S. Maqbul Ahmad, pp. 26, New Delhi-1978.



other parts o f the country like Gujrat, Maharastra, Kerala, Bengal and 

Assam.

Among the great Muslim scientists, philosophers and 

mathematicians, Al-Beruni was the first to visit India in the beginning 

of the l l lh century A.D, Having possession of a profound knowledge of 

Greek, Roman and the ancient Iranian sciences, he visited India 

eagerly to study Indian sciences. He rendered a great service to the 

Indians by presenting faithfully and carefully Indian's ancient cultural 

and scientific legacy to the Arabs of his time through his manumental 

work 'Tahqiq m3 li al-Hind1. After staying a few years in India he 

completed his another great work 'Qanun Masudi' where he mentions 

the longitude and lattitude of all the chief towns of India. Prof. Sachau 

rightly remarks on his work, "His work as a translator was a double 

one. He translated from Sanskrit into Arabic and from Arabic into 

Sanskrit. He wanted to give Muslims an opportunity of studying the 

sciences of India and on the other hand, he feels called upon to spread 

Arabic learning among the Hindus".1"7 He learnt sincerely the Sanskrit 

language and acquired such good proficiency in Indian astronomy that 

the Indian Pundits would not believe that his knowledge was his own, 

but requested him to mention the name of the Indian Pundit from 

whom he received such knowledge. V/hen he began to point out the
him

deficienies of their knowledge, they were amazed and called^jVidya 

Sagar* (the ocean of knowledge).

Al-Beruni translated the following Sanskrit books containing 

different subjects into Arabic ; Samkhya, Paulasasiddhanta, Brahma

107. Al-Beruni's India (Arabic Text) Etd. By Prof. Sachau, Preface P.XIX, London 1887.
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Siddhanta, Brihat Samhita and Laghujatakam. A book let of astrology, 

translation of the 'Almagesta' of Ptolemy, the books of Euclid and hook 

on astronomy etc. Among the other works of al-Beruni written for the 

Arabs, 'Tarikh al-Hind1, which contains brief accounts of the beliefs, 

sciences and researches of the Indians, is notable.

As time passed the long process of cultural exchange between 

India and Arabia in the fields of science and eduation, religion and 

philosophy began to be changed in the latter periods. From the 

eleventh century onwards an increasing number of Arab travellers, 

merchants and scholars in India visited the south region as they had 

done from ancient times. On the basis of structure, syllabi and courses 

of studies of the educational institutions of Baghdad during 11* 

century A.D. the Ghaznavid Sultans introduced the new pattern of 

Muslim educational system in India. "It was Nizam al-Mulk (died. 

1092) with whom Al-Ghazzali (died 1111) was closely associated and 

who founded the Nizamiya colleges not only in Baghdad but in 

Naysapur, Isfahan and many other centres of Islamic learning. He 

chalked the syllabi and courses of studies".108 During the Ghaznavid 

period when Lahore became their capital, madrasa education was 

introduced there and it was established as the centre of learning, "The 

pattern of education which found its culmination in Ghazni was 

adopted in Delhi from where it spread all over of the country".109 At the 

early stages of such institutions in India, mainly the theological 

education was imparted there to the students, though there had been 

the little provision of studying secular education and exact sciences.

108. Indo - Arab Relations, S. Maqbul Ahmad, pp. 36 New Delhi 1978.
109. Glimpses of Madieval Indian Culture , Y.H. Khan, pp. 72 Bombay, 1962.
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T h ese  m ad rasah s a im ed a t s ta b iliz in g  a b od y  o f  be lie fs  and a d iscip lin e  

p rescrib ed  b y  the Islam ic scrip tu res around w h ich  the en tire  social 

stru ctu re  re v o lv e d 111'. H ow ever the D elh i S u ltan  S ik a n d a r Lodhi 

(d .151 7 ) estab lish ed  m adrasah s in  all parts  o f  h is  k in gd om  and 

a p o in ted  the qu a lified  teach ers  and  learn ed  m en  w h o  w ere  in v ited  from  

A ra b ia , P ersia  and  C en tra l A sia . H e a lso fou n ded  m ad rasah s at 

M ath u ra  an d  N a rw a r w h ich  w ere open  to the peop le  o f  all com m u n ities 

w ith  ou t an y  d iscrim in a tion  o f  caste  or creed .111 In  the m adrasah s 

fou n ded  b y  M u gh al E m p eror H u m a yu n  in  D elh i, specia l p rov is ion  w as 

m ad e for tea ch in g  ra tion a l sciences lik e  m ath em atics , a stron om y  and 

geograp h y . A k b ar 's  libera l p o lic ies  in  edu ca tion  and  in trod u ction  o f  the 

ra tion a l scien ces  resu lted  in  edu ca tion  b ecom in g  p op u la r b oth  am ong 

the M u slim s and  the H indu s. S om e o f  the H in d u  sch olars excelled  in 

ra tion a l scien ces  and  w ere  ap poin ted  as teach ers  in  the m a d ra sa h s .112

S u ch  m ad rasah  system  o f  ed u ca tion  w ith  sligh t m od ifica tion s

from  tim e to tim e, d u rin g  the period  o f  M u gh al em perors, p rev a iled  all

over In d ia  till the secon d  h a lf  o f  the 19lh cen tu ry  w h en  m an y  M uslim

re forem ers lik e  S ir  S ayyid  A h m ed  K h an  em ph asised  the n eed  o f  the

m od ern  ed u ca tion a l system  for  the  M u slim s and  he in coop era tion  w ith

som e M u slim  re form ers fou n ded  the M oh am ad an  A n g lo  - O riental

C o lleg e  a t A lig arh  (e.g . the P resen t A lig arh  M u slim  U niversity ).

U n fortu n ate ly , on ly  a few  o f  the  M u slim s resp on d ed  to it  w h ile  on  the

oth er  h an d  the D aru l 'U loom  D eoban d  (M ad rasah ) at D eoba n d  and

N a d w atu l 'U lam a ' (m adrasah ) at L u ck n ow  had  ga in ed  the popularity

a m on g  com m on  M u slim s; s in ce  th e ir  esta b lish m en t the a n cien t pattern

110. Ibid, pp. 71. 
t i l .  Ibid. pp. 76.
112. Ibid pp. 84.
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of Islamic education continued to be follwed. In the present time also 

inspite of introducing the new modern courses and syllabi, the 

madrasahs are exercising the old courses and syllabi with slight 

change in them.

The Indian people, in general, and the Muslims, in particular, of 

different places of India had been influenced by the Arabic language 

deeply in two ways : religious and linguistic. Again, the common Indian 

Muslims in general, and the more religious Muslims, in particular, 

were considering the Arabic language as a sacred language since the 

Quran was revealed in Arabic, and even today they consider it as their 

forefathers did in the past. To read the Holy Quran in translation was 

considered irreligious, though the Arabic language could not acquire 

the status of their mother-tongue in any part of India. So the large 

number of Indian Muslims, for centuries, had been reading Quran 

without understanding its meanings, except for those few who 

mastered the Arabic language or had taken keen interest in 

understanding the book with meaning. Now in the modern times a 

good number of Indian Muslims have felt the importance of modern 

Arabic language and have come forward to learn it seriously. In many 

Indian educational institutions for higher education like the present 

colleges and the universities, the subject of Arabic language and 

literature has been introduced and such institutions have produced 

many prominent scholars, well versed in Arabic, who are contributing 

to the modern Arabic language directly.

Among the Indian languages, some indigenous languages like 

Hindi, Urdu, Punjabi, Bengali, Assamese and Sindhi have been
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affected by the Arabic vocabulary and grammatical forms, e g, nouns, 

adjectives, singulars and plurals, and masculine and feminine 

gender. 113 Some other languages like Sindhi, fully adopted the Arabic 

scripts. Sindhi language carries a definite impress of Arabic. But it has 

not been influenced by Arabic grammer and syntax. The Gujrati 

speaking Isma'ili community of Gujrat adopted the Arabic scripts for 

their mother tongue Gujrati, in which many religious terms and 

phrases, borrowed from Arabic, were freely used. 114 The Arab travellers 

and traders influenced the South Indian languages directly by their 

mother tongue Arabic. Mainly the Tamil and Malayalam Languages 

were affected through Arab contact before the rise of Islam. Once upon 

a time the Malayalam language was written in the Arabic script. 110 

Even today the Malabari Muslims speak Arabic in exactly the same 

way as the Arabs do. The Assamese language (which will be discussed 

in detail later on ) of north east part of India was also deeply influenced 

by Arabic and Persian languages after if had come into contact with 

Perso-Arabic speaking Muslim invaders, traders and missionaries.

4. Religious Relations:

The frequent intercourse between the Indians and the Arabs led 

to Indians getting to know about the new religion, Islam. The Ismalic 

missionaries were welcomed in India and they got the opportunity to 

spread the Islamic faith. Mosques were built in different parts of India. 

The Muslims got no obstruction from the people as well as from the 

state and no religious conflicts took place between the Muslims and the

113. fndo-Arab Relations, S. Muqbul Ahmed, pp. 45 New Delhi-1978.
114. Ibid, pp. 46
115. Ibid
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Indians. The old Indians had the tradition to be toler/ient to all faiths
3and forms of worship. Thus Islam camera* religion to India several 

c«pn1Mies before it came as a political force.'

The Arab Muslims were exceptional and when they secured a 

foofhold in Sindh promptly decided the category to which the Hindus 

belonged. Muhammad bin Qasim declared, "The Hindu temples are on 

the same footing on the Christian churches, the Jewish synagogues and 

the Zorastrian fire-temples'.117 During the region of Muhammad bin 

Qasim, a Buddhist monk once advised a Hindu Raja,"we know that 

Muhammad bin Qasim has received orders from Hajjaj to spare the life 

of everyone who sues for peace. We, therefore, believe that you will be 

well advised to make peace with him, as the Arabs are honest and 

never break their promises".,‘lt After conquest of Sindh, a deputation 

of Brahimins came to Muhammad bin Qasim and begged to be 

permitted to retain the higher social status which they were holding 

under the Hindu king. Muhammad bin Qasim made proper inquiries 

and found the claim valid. He, then accepted their request and 

appointed them to the higher posts in his kingdom. The Brahmins were 

fully satisfied and they praised the new ruler in all the places through 

which they went.11" During the Arab occupation of that province, the 

Arabs were in close contact with the Hindus and began to take a keen 

interest in the Hinduism. Among the Arab scholars of that time, there 

was a good demand for deeper study of the religious thought of the

116. The Discovery of India, Jawaharlal Nehru, pp. 229 New Delhi, 1982.
117. Fulhre-Buldan, Baladhiri, chapter, conguest of Sindh, Beirut-1958.
118. Tarikh-e-Farishla M.Q. Farishtah, vol. I, pp. 29-32 Lucknow - 1884.
119. Arab 'O Hind Ke Ta'alluqat, S. Sulaiman Nadwi, pp. 109, 1930
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Indians. An Arab scholar of Jerusalom has recorded a detailed account 

of Indian religions in his book 'Al-Bada Wa al-Tarikh'.

During the seventh and eight centuries the Arabs made many 

descents upon the coast of Gujrat, the gulf of Cambay and the Malabar 

coast and acquired some informations regarding the Hindu seets which 

were described it in their books of religion compiled in the later 

centuries. These books shed an interesting light on Indian religious 

and social customs. Ibn Haukal and Istakhri after visiting the splendid 

temple of Multan, beautifully described it in their book. The famous 

historical book Kitab al-Fihrist mentions the Soma worshipers who 

had an image of Soma on a chariot drawn by four horses, holding a 

stone of the colour of fire.'" The Muslims in the Malabar coast were 

welcomed as traders and were given facilities to settle and openly 

practise their religious activities. Soon after setting down in different 

places they must have started missionary efforts, for Islam itself is 

essentially a missionary religion and every Muslim himself is a 

missionary of his faith. Many of these Muslims were undoubtedly held 

in respectful esteem in that coast121 and they had spread over the 

whole of the western coastal area. Islam became well-known to the 

Indian people only though the missionaries and the people were able 

to know the real teaching of thelslamic faith from them. The 

missionaries had no touch with the government rulers either 

Muslims or Hindus, but they established close connection with the 

common people either Muslims or Hindus. As their main target was to 

preach the essence of Islamic faith among the common folk. Most of

120. Inlluncc of Islam on Indian Culture, Taranchand pp. 12 Allahabad - 1946.
121. Ibid. pp. 33
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the Indian Muslims were the converts made by the missionaries in 

different parts of the country. The Muslim saints and dervishes were 

the missionaries who followed wherever the Muslim army led or 

wherever the traders, merchants and common Muslims settled down 

and started there the missionary activities. Their pure and positive 

religious activities with miracles always attracted the minds of the 

common people. For example we can mention some of them as proofs

Abu Hifs Rabi bin Sahib al-Basari (a well-known Muhaddith 

and an ascetic of his time) came to Sindh in the ninth century and he 

died there in 160 A.H.123 The Ravuttans of Madura and Trichinopoly 

believed that they were persuaded to change their religion by Nathar 

Shah Wali whose tomb had been found at Triichinopoly. Nathar Wall of 

Turkey, an ascetic and missionary of Islam, wandered through Arabia, 

Persia and Northern India until he reached the city of Trisura and 

Trichinopoly where he settled down and passed the remaining period 

of his life in prayer and missionary works. He converted there a large 

number of Hindus to the Islamic faith. He died in 1039 A.D. (417 

A.H.)124 Mansur al-Hallaj travelled to India by sea in the tenth century 

and went back from India through Northern India.125

The prominent historian Masudi visited India in 916 A.D. and 

then he found over ten thousand Muslims of Sirof, Baghdad, Basara, 

and Oman at Seymore (the modern Chaul), besides numerous others 

who were descendants of the Arabs. Their own chief was Hazama who

122. Ibid, pp. 46
123. Ma'asir al-Kiram, Mir Ghulum 'Ali Azad, p. 6
124. Souih Indian Musalmans, Qadir Husayn Khan, (an Article) Madras Christian College 

Magazine (1912-13) pp. 294.
125. Influence of Islam on Indian Culture, Tarachand pp. 46,
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received his authority from the Hindu king. m Baba Rihan appeared at 

Broach of Gujrat with a group of dervishes from Baghdad in the 

eleventh century. 127 The religious head of the Shi'ah trading 

community of Bohras (a sect of Gujrat) settled in Gujrat coming from 

Yemen.

Farid Uddin 'Attar (in the twelfth century) visited India and 

Khwajah Mu'in Uddin Chisti (1197 A.D.) and Shaikh Jalaluddin 

Tabrizi (thirteenth century) came to India.1211

Among others Sayyid Jalal Uddin Bokhari, Baba Farid, Abdul 

Karim al-Jili, Sayeed Muhammad Gisudaraz, Pir Sadr Uddin, Sayyid 

Usuf Uddin, Imam Shah of Pirana, Sayyid Shah Mir, Qutb-ud-Din 

Bakhtiyar Kaki, Baha Uddin Zakaria and Jalal Uddin Surkhposh were 

busily engaged in missionary work of Islamic faith. 130 Abd-al-Razzaq 

reached Calicut for missionary task in 1441 A.D. and after remaining 

there for six months made his way back to Khurasan. 111 Shah al- 

Hamid (1532*1600) spent most of his life in missionary tours chiefly 

throughout southern India. 132 Baba Fakhr al-Din, originally a king of 

Sistan, also joined in a proselytising mission at Penukonda. On 

seeing his miraculous activities the king of that area with a large 

number of inhabitants adopted the Islamic faith. 133 Ali bin Uthman al-

126. Ibid, pp, 36-37, Allahabad - 1946.
127. Ibid, pp. 46.
128. Ibid, pp. 46.
129. Ibid, pp. 47.
130. ibid, pp. 47-48.
131. The Preaching ollslam,T.W. Arnold, pp. 266, Delhi - 1990.
132. South Indian Musalmans, Qadir Husuyn Khan, (an article) Madras Christian College, 

Magazine (1912-13) pp. 36-8).
133. Ibid. pp. 39-42.
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H ijw ir i the au th or o f  K ash fu l M ah ju b , w ho w as  a fam ous sa in t o f

G h azn a , cam e to res id e  in  L ah ore  fo r  m iss ion ary  w o rk s . 134

In  In d ia  the M u s lim s s ta rted  th e ir  re lig iou s  p ropagan da  as soon 

as th ey  had  se tt led  dow n  in  som e num bers. M oreove r , w e  undou bted ly  

fin d  th a t Is lam  had ga in ed  its  g re a te s t  and  m ost la s t in g  m iss ion ary  

tr iu m p h s in  t im es  and p laces in  w h ich  its  p o lit ica l p ow er had been 

w e a k e s t . 136 M o s t o f  th e  M u s lim  com m u n ities  o f  th e  Sou th  In d ia  trace 

th e ir  o r ig in  to th ese  M u s lim s ."" D u r in g  the re ign  o f  th e  H indu  Raja  

A ry i S h a k a rw a ti in  C ey lon  Ib n  B a tu tah  v is ite d  C ey lon  and found 

seve ra l m ark s  o f  M u s lim  in flu en ce  in  th e  is la n d ." ’

T h e  fam ous tra v e lle r  A b u  R ayh an  a l B eru n i (in  th e  l l " ’ century* 

a ffirm s  in  h is  book 'K ita b  al-H ind* th a t th e  educated  persons have 

scan t resp ec t fo r  id o la try . Q az i S ayeed , a h is to r ian  w h o  n eve r  v is ited  

In d ia , has recorded  h is  a p p rec ia tion  o f  In d ia n  re lig iou s  th ou gh ts  in his 

im p o r ta n t book  'T a b a q a t a l-U m am .' T h e  fo o tp r in t o f  A d a m  (fa th e r  o f 

th e  h u m an  b e in g ) on  a rock  o f  a h ill (n a m ed  as Jaba l A d a m ) in  C eylon , 

is  w e ll k n ow n  to a ll com m u n ities  o f  In d ia . T h e  fo llow ers  o f  th ree 

d iffe re n t  re lig io n s  - Is lam , B u ddh ism  and H in du ism , consider that 

h il ly  p lace  as a sacred  p lace. T h e  M u s lim s  rega rd  it  as th e  foo t p r in t o f 

A d a m , th e  B u ddh ists  consider i t  as con ta in in g  o f  S ak ya  M u n i, and the 

H in d u s  th in k  to  be th e  foo t p r in t  o f  a tig e r . T h e  fo llow ers  o f  d iffe ren t 

re lig io n s  m a y  con s ider i t  in  d iffe re n t  w ays , bu t th ey  u nan im ou sly  

re v e re  i t  as a h o ly  m ark .

134. Kashf al-Mahjub (Urdu translation), M A. Nairowi, pp. 21 (introduction),Delhi 1992.
135. Asiatic Studies, Sir Alfred C., Lyall pp. 236, London- 1882.
136. Influence of Islam on Indian Culture, Tarachand, pp. 40, Allahabad - 1946.
137. Rehla of Ibn Batutah, Mahdi Husain, pp. 219, Baroda - 1953.
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W o have a lso seen the im p act o f  Islam , du ring the l-l"' century, 

on the  B hakti m ovem en t o f  H indu relig ion , w h ich  w as a new 

in terp reta tion  o f  H indu ism  in  term s o f  Islam 's m on oth eism  and 

ega lita tarian ism . "R am an an da  settled  in  B an aras w h ere  h e  ga ined  

n u m erou s fo llow ers, the m ost rem a rk ab le  o f  w h om  w as a M uslim  

w ea v er  b y  nam e K ab ir (1398 A .D .X K abir 's  in flu en ce  on  the thought o f  

the H in du s in  the fifteen th  cen tu ry  is som eth in g  m ost rem a rk a b le ."1J8

A fte r  d iscu ss in g  the  activ ities  o f  the d ifferen t M uslim  

m ission a ries  th a t had no con n ection  w ith  the politica l pow er, w e shall 

g ive  a v e ry  b r ie f  accou n t o f  the officia l v iew  o f  Islam  and o f  the part 

p layed  b y  som e o f  the M u slim  ru lers in  the spread  o f  the Islam ic faith .

T h ou g h  the T u rk s, A fgh an s and  M u gh als  o f  India  w ere 

M u slim s, y e t  it  w ill be  w ron g  to hold  Islam  resp on sib le  for  all their 

deeds - good  or ba d  - certa in  aspects o f  th e ir  deeds are con dem n ed  in 

the cou rse  o f  th e ir  ru lers o r  in vasion s o f  India . "The grea t cu ltu re  cou ld  

h a rd ly  be rep resen ted  by  T u rk s an d  A fgh an s w h o en tered  Ind ia  in  the 

w ak e  o f  M u h am m ad  G hori. T hey , no dou bt, represen ted  the re lig ion  o f  

Islam , b u t th e  c iv iliza tion  associa ted  w ith  th e  M u slim  em pires o f  

B agh dad  or C airo  or C ordova  found no echo in the hearts o f  the 

T u rk ish  M alik s  in  w h ose  h an ds p o litica l p ow er w as v e s te d .US) The 

p rin cip les  o f  su ch  M u slim  ru lers  and the m eth ods o f  th e ir  govern m en t 

h a d  n oth in g  in  com m on  w ith  th e  p o litica l ph ilosop h y  and m odes o f  

govern a n ce  o f  Islam . T h e  T u rk ish  leaders o f  the com m on  peop le  w ere 

m ostly  em an cip a ted  slaves, n ew ly  con verted  to Islam , and had 

p ra ctica lly  no k n ow led ge  o f  the Islam ic la w s govern in g  peace  and war.

138. Suivey of Indian History, K.M.Panikkar, pp. 180 Bombay - 1962.
139. A survey oflndian Histuiy, K.M.Panikkar, pp. 161 Bombay - 1962.
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Actually the religion of Islam was itself the main contribution of the 

Muslim dynasties of Delhi. But one thing is very clear that Islam had 

a profound effect on Hinduism during the Muslim rule in India.11' Sir 

Alfred C. Lyall describes the Muslim rulers of Delhi, "The military 

adventurers, who founded dynasties in Northern India and carved out 

Kingdoms in the Dekhan, cared little for things spiritual; most of them 

had indeed no time for proselytism, being continually engaged in 

conquest or civil war. The usually rough Tartars or Mughals, were 

themselves ill-grounded in the faith of Muhammad, and untouched by 

the true Semitic enthusiasm which inspired the first Arab standard 

bearers of Islam. The empire which they set up was purely military, 

and it was kept in that state by the half success of their conquests and 

the comparative failure of their spiritual invasion."141 The rulers of the 

Khilji (1290-1320 A.D.), Tughlaq (1320-1412 A.D.) and Lody (1451- 

1526 A.D.) dynasties were generally engaged in fighting for the 

interests of religion, and concentrated their attention more in the 

collection of tribute than in the work of conversion. ‘"Under the 

Mughal dynasty the. Muhammadan power became consolidated and 

particularly the religious influences of Islam naturally became more 

permanent and persistent. The Islamic influences were quite apparent 

in the Hindu theistic movements that occurred in the period of 

fifteenth and sixteenth centuries and the positive character of the 

Islamic teachings deeply attracted some of the Hindus who were 

already dissatisfied with the vagueness and subjectivity of a 

Pantheistic system of thought. Bishop Lefroy has rightly remarked,

140. Ibid, pp. .
141. Asiatic studies, Sir Alfred CM.yall, pp. 289, London - 1882.
142. The Preaching of Islam, T.W. Arnold, pp. 257,1 Delhi - 1990.
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"When Muhammedanism, with its strong grasp of the reality of the 

Divine existence and, as flowing from this, of the aboslutely fixed and 

objective character of truth, came into conflict with the haziness of 

Pantheistic thought and the subjectivity of its belief, it necessarily 

followed, not only that it triumphed in the struggle, but also that it 

came as a veritable tonic to the life and thought of Upper India, 

quickening into a fresh and more vigorous life many minds which 

never accepted for themselves its intellectual sway. " 143 During the 

reign of Babar the Hindus and Muslims lived and thought so much 

alike that the emperor was forced to notice their peculiar Hindustan 

style. His successors so gloriously adorned and so marvellously 

enriched this legacy that India might well be proud today of the 

heritage which they have left behind. 141 The Mughal Emperor Akbar, 

the Great, was very compassionate towards Hinduism and he respected 

even the state endowments of that religion. During his rule many 

Rajputs became converts from Hinduism to Islamic faith for the 

fulfilment of their rself-interest and very liberal policies of the 

emperor. A Large number of such converted Muslims (with some 

exceptions) still retained their old Hindu titles and Hindu customs in 

all domestic matters and prefix a Hindu honorific title to their Islamic
14ftnames.

Lastly, we shall very briefly discuss how Islam had influenced 

the whole Indian Muslims either original or converted. The Islamic law 

(e.g. Shari'a) mainly based on the Quran and Hadith and later 

developed on the basis of qiyas (analogy) and ijma' (consensus of

143. Mankind and the Chinch, Bishop LelYoy, pp. 286, London - 1907.
144. Influence of Islam on Indian Culture, Taraehand, pp. 142, Allahabad - 1946.
145. The Preaching ol Islam, T W. Arnold , pp. 260, Delhi - 1990.
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opinion among jurists), was first 'introduced in India by the Turkish 

Sultans. The Turkish were the ardent followers of Islam, and as 

Muslims they enforced the Islamic law in the country they ruled, "The 

later rulers, the Afghans and Mughals and other Muslim rulers of 

India, all looked at the Shari'a more or less from the same angle."141’ 

So the subjects of such rulers were generally compelled to follow the 

Islamic law and even today at present the deep impact of Shari'a can 

be seen among the Indian Muslims.

The Hanafi and Shafi'i schools became popular among the 

Indian Muslims. The Mughal rulers introduced the Hanafi law first in 

India and it was administered by the Qazis. "The large Arab 

merchant communities hailing from Basara, Baghdad, Siraf and Oman 

and different regions of South Arabia like Yemen and Hadramaut, or 

from Egypt who settled down along the eastern and the western 

coasts of peninsular Tndia seemed to have followed the shafi'i school 

from early days. " 147 As a result of association with these communities 

most of the converted Muslims of Southern India followed the Shafi'i 

law. In recent times a large number of Hanafi and Shafi'i Schools have 

been established among the Muslims of the different parts of India 

and different Islamic organisations have been set up to preach the 

teachings of Islam. As a result of such activities the different Islamic 

terms for different functions are being used among the Indian 

Muslims of different languages of different states till today. For 

instance we may mention the following ones -

-till (Allah) Allah, God.

146. The Administration ol Justice in Madicvai India, M B. Ahmad, pp, 25, Aligarh, 1941.
147. Indo-Arab Relations, S.MaqbuI Ahmad, pp. 51 - New Delhi - 1978.
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(Mania) Master, Lord.

(Maulana) Title of respect for Muslim religious 

scholar.

(Maulud Sharif) Meeting celebrating the Holy 

prophits nativity.

(Maghrib) Sunset, west.

(Mazlum) oppressed.

(Ma'af) Pardon

(Wali) Saint

(Rasul) Apostle, Messenger,

(Din) Religion.

(Masjid) , Mosque 

(Nabi), Prophet 

(Dua), Prayer 

(Haji), Pilgrim 

(Quran), Holy Book Quran.

(Sunnah) Practice of the Holy Prophet, 

circumcision.

(Sahabah), Companions of the Holy Prophet. 

(Sabr), Patience 

(Nikah), Marriage 

(Fatwa), Religious verdict,
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Mj (Eabb), Lord 

f Ul (Imam), Leader 

g L j! (Iman) Faith

(Khaliq), Greater 

(Kalimah), Holy words 

UlLx (Khalifah), Caliph

aL» (Mannah), Wish, etc.


